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Verse 67 — Introduction: 


tasyah khalv asya@ avidyaya bhranteh 





SaMYAag- jnanotpatti-dvarena nivrttih 


The removal of this illusion of ignorance takes place through the rise of the right knowledge. 
[Introduction — Chapter 3 — Verse 67] 


¢ Since Moola Avidya is non enquirable, can only work for negating it. 
Verse 67: 


\ NA A 
PICA Side ACI AAI TEAL bubhutsocchedini casya sad asity-Gdind drdham 
Sera Aaa: FA AVA ATTA Ul Go || Pratici pratipattih sydn ndsau mandntardd bhavet 


From text such as "You are that Being," which remove the desire for further inquiry, certain 
knowledge about the inward Self does arise, and this [knowledge] cannot be obtained from 
other sources. [Chapter 3 — Verse 67] 





a) Tatu Asi Iti Akinam : 
¢ With help of Mahavakyam. 
¢ Sad Asi = Tat Tvam Asi. 
¢ Tat = Pronoun — That — standing for what? 


* Tatu = Pure existence, Attributeless, sat. 2601 


¢ Sureshvaracharya replaces Tat by Sat, drops word Tvam because verb Asi is 2"? person 
— singular. 


¢ Tvam — Singular, need not be said. 
¢ Subject, understood as you. 
¢ Sad Asi = Tat Tvam Asi. 

b) Sad Asi Iti Adhi Mahavakyam : 


¢ For the student, Samyak Jnanam, right knowledge w.r.t. Atma, Pratyag Atma, inner self, 
Advitiya Jnanam. 


c) Jnanam Syat : 
¢ Will necessarily rise. 
¢ What type of Jnanam? 
d) Bubutso Chedini : 
¢ Knowledge which negates our desire for knowledge. 





¢ Knowledge definition : 


Desire negating knowledge. 








¢ Moment! get knowledge, desire for getting knowledge goes away. 





¢ Title for Knowledge = knowledge is that which destroys desire for knowledge. 


¢ Eating is that which drops desire for eating. 








¢ Jnanam = Jingyasa Nivartakam. 
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Gutu : 


Knowledge eliminates desire for knowledge. 

Knowledge eliminates hunger for knowledge. 

Desire for knowledge = Bubutso Chedini. 

Neti taking place, no. 1 —this is not 10°, No. 2 —this is not 10"... 
Using Neti Neti, Dashamaha Na. 


Tat Tvam Asi, Dashama Jingyasa subsides. 


In Vedanta, by Anvaya Vyatireka, Vichara, negated everything as changing matter. 








Have curiosity to know what is changeless Brahman. 








Guru: 


World — Body — Mind — thoughts negated. 
Everything experienced is changing matter. 
What is changeless Brahman, consciousness? 


Have Brahma Jingyasa. 








Don’t look for changeless Brahman. 


More you look for, more you are denying self. 








Very looking is denial, stop looking for. 
Claim |, experiencer am changeless Brahman. 


Understand message, my hunger for Brahman ends. 
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Taittriya Upanishad : 


Ha3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-'ham-annado3-’ham-annadah, 
ahagm §Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
aham-asmi prathamaja rta3-sya, 

purvam devebhyo-’mrtasya na3 bhayi, 

yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama3-'dmi, 

aham viSsvam bhuvanam-abhya-bhava3m, 

suvarna jyotih, ya evam veda, ity-upanisat. 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, 
lam the eater of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the 
am the first born (Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of 
immortality, prior to the Gods. Whoever gives me, he surely does save thus. | am the food that eats him 
who eats food. | have conquered all, in this world. | am luminous like the sun. He who knows thus (also 
attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





d) Bubutso Chedini : 
¢ For the seeker it is Dridham Jnanam Syat why? 


¢ Because knowledge of Mahavakyam is related to Atma Jnanam which no other 
Pramanam can challenge or confirm. 
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Pramanams 





—————<$—————¥_—— ee 











Mahavakyam 

Sruti Shabdam 

Deals with Spirit, Chaitanyam 
Changeless Brahman 

Tat Tvam Asi 

Dridha Jnanam firmly rises. 








Verse 67: 


¢ Not explained 4‘ quarter of verse. 


Asou Manantarat Bavet : 
¢ This knowledge, - Jivatma / Paramatma Jnanam, Pratipatti understand, can never arise. 


¢ Only Vedanta Pramana Mahavakyam can alone give this knowledge. 





Others : 

|) Pratyaksha 

Il) Anumanam 

Ill) Upamanam 

IV) Arthapatti 

V) Anupalabdhi 
VI) Laukika Shabda 
- Deals with matter 


- Changing Anatma. 
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Verse 68 — Introduction: 


katham punar vakyam pratipddayaty eveti ced 
drstantoktih 


If it be asked again: "How could it be said with certainty that the sentence conveys this 
knowledge?" the following example is given [to answer the question]. [Introduction — 


Chapter 3 — Verse 68] 





a) Katham Punaha Mahavakya Pratipadayati Eva? 





¢ Mahavakyam definitely reveals changeless Brahman. 











b) Iti Chet : 
¢ If someone asks. 
c) Drishtanta Uktihi : 


e Extended example given below. 








¢ Pramanam will produce knowledge whether you like it or not. 








¢ No will involved. 

¢ Example : Eyes open — will see mountain. 

¢ Whether | like to perceive or not, perception takes place. 
Example : 


¢ Loudspeaker outside — ears open. Will listen to music. 
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Example : 
¢ Class in English — will understand meaning. 
¢ Shabda = Pramanam, whether you want to know meaning or not. 
¢ Function of word is to generate knowledge of the meaning. 
¢ If words don’t fall within your ears, no Jnanam. 
Example : 
e There is elephant here.. | say... you will understand whether you like it or not. 








e Shabda Pramanam is Vastu Tantram not Karma Tantram. 








¢ Function of Pramanam does not depend on will of listener, Pramata. 
Mahavakyam : 


¢ Tat Tvam Asi you are that pure existence, consciousness, happiness... Sat Chit Ananda 
Svarupa. 


¢ |am Brahman can never be avoided. 
¢ Drishtanta Ukti... 
Verse 68: 


araear Gad AqahHea AeA: | Jijfidsor dasamam yad-van navatikramya tamyatah 
cana aaraisaiia Paice Tat Ta: Wee || vam eva dasamo ’siti kurydd evam pramam vacah 


Just as the sentence "you alone are the tenth" [conveys the desired knowledge] to the 
suffering inquirer who wants to know the tenth man after counting nine persons, even so does 
the [scriptural] sentence produce [the desired] knowledge. [Chapter 3 — Verse 68] 





e Like in case of example, Drishtanta. 
a) Dashaman Jingyaso : 

¢ There is 10' person. 

* Have hunger Jingyasa to know 10 Man. 
b) Has Already eliminated 9... Na Iti... 

¢ Na Ayam Dashamaha. 

e Ayam Pratamaha, Natu Dashamaha. 
c) Na Iti Vakyam : 


* Is counting. 


¢ All others eliminated, only one uneliminated person exists. 


¢ Eliminated 9. 
¢ Who is left behind? 
d) Dashamaha, the counter. 
¢ No scope for misunderstanding. 
¢ Most ideal situation. 
¢ Want to know 10‘ man, | am there uneliminatedly. 
¢ 9eliminated by counting. 


¢ 10° exists without counting. 
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Gurus Job : 


10** is one who is counting. 


e) Nava Iti Kramya : 


Completed counting Nine, crossed counting Nine. 


Counter can never he negated. 








Nobody else is there except counter, observer, Chaitanyam. 








f) Tamyataha : 


Mentally distressed, tired, struggling to find out. 
Distress = Samsara. 
Don’t meditate for Brahman Anubava. 


Meditator is Brahman. 


Never can get Brahma Anubava because Brahman never object of experience. 


At last seeker surrenders — to Guru — who is the 10% Man? 


Don’t be in tention, have attention. 


Only unobservable person is the observer, counter, happens to be the 10° man, and is 


claimed. 


g) Iti Vachaha : 


This statement. 
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h) Prama Kuryat : 
¢ Will definitely narrate unrefutable knowledge in the mind of 10° man. 


¢ It will definitely produce doubtless unrefutable knowledge because he knows the 
language and hears the words. 


¢* lam the 10 man, thought will helplessly arise. 
¢ Aham Brahma Asmi thought will definitely arise in the seeker. 


¢ No doubt because all others eliminated by Anvaya Vyatireka, only left behind is |— the 
observer who is unobservable Sakshi Chaitanyam. 


e Shabda generates Jnanam. 
i) Evam: 


e Inthe same manner as Dashama Drishtanta, Vedantic student having completed 
Anvaya Vyatireka, Neti Neti, remains as Chit Consciousness. 





¢ That Sat, Brahman, Paramatma you were looking for is Chit the unobservable 
observer in this material body, mind complex. 





Upadesa Sara: 


AcaAa Facsa TART | sattva-bhasika citkva vetara | 
Gaal lf Fad PIAA DFA RQ UW || sattaya hi cit cittaya hyaham |! 23 | 


Is there another Consciousness which illumines Existence? (There is not), Because Existence is 
Consciousness and Consciousness indeed am | (the Self). [Verse 23] 





Verse 69 — Introduction : 


sa ca tat-tvam-asy-adi-vakya-sravana-ja 
pramotpannatvad eva. na ca naivam iti 
pratyayantaram jayate. tad etad drstantena 
pratipadayati 


This knowledge which arises from the hearing of texts such as "That thou art" [does not suffer 
sublation] just because it has come into existence [after destroying all duality]. No other 
cognition to the effect "It is not so" arises [subsequently]. This is established by the example 
[given below]. [Introduction - Chapter 3 — Verse 69] 





a) Sa Cha: 


That knowledge which arises from Mahavayam is the final knowledge. 
Knowledge rising in Sravanam is final knowledge. 

In meditation, no separate experience. 

No corroborating experience is required or possible. 

This knowledge is final, liberating Aparoksha Jnanam. 

Mahavakyam alone is Pramanam. 


If Pramanam can’t give knowledge nothing else can give knowledge. 
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b) Ja: 
¢ Sravana Vakyam, Apaurusheya Pramanam. 
¢ Understanding born out of Mahavakya Sravanam only. 
c) Tat Tvam Asi Aadhi : 
e Prama, is final knowledge. 
¢ Why? 
d) Utpannatvadeva : 
¢ Understanding has taken place in the mind. 
e Understanding | — consciousness need not be validated by any other Pramanam. 
Reasons : 
I. Veda: 
o Primary Pramanam, like sense organs, produces final knowledge. 
Il. Other Pramanams cannot prove or disprove Veda. 
o  Pratyaksha, Anumanam, Upamanam. 
o Other Pramanams function in the field of Anatma. 


e Ears can’t prove what eyes report. 


Apaurusheya Pramanatvat. 


What | understand is valid knowledge. 
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Message of Mahavakyam is a fact. 
W.r.t. Bhagawan also, we accept Ishvara as a fact, based on Veda Pramanam only. 
No other Pramanam has proved God. 


Science, Pratyaksha, Anumanam has not proved God but God is a fact for us given by 
Veda Pramanam. 


Let science disprove god and thereafter | will reject. 


Bhagavan fact for me, similarly Aham Brahma Asmi, Jagan Mithya fact for me, unless 
disproved by other Pramanam. 


No other Pramanam has access. 


Therefore | can start binary format now. 


Revision Verse 69 — Introduction : 


Mithya is a unique concept of Advaitam only. 


Not there in most of other philosophical systems. 


Mithya Definition : 





Sad Asadbyam Anirvachaniyam 


Bava Avababyam Anirvachaniyam. 





That which can’t be clearly categoried as : 
o Sat —Existent 


o Asat — Non-existent. 
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Uncategorisable mysterious entity is called Mithya. 

World not Bava Rupa or Abava Rupam, Anirvachaniyam. 

Unique concept, therefore we face difficulties with other philosophers. 
When they ask question, can’t say Mithya. 


Advaitam has double layer approach. 


1%t general, provisional answer for common man and other systems of philosophy who 


don’t understand Mithya. 


24 answer for Vedanta students. 


Brahma Sutra: 


1%t Chapter — 134 Sutras. 





Is Jagat Karanam Brahman 


$$ 
































Matter Consciousness 
| | 
- Pradhanam - Purusha, Chaitanyam 
- Prakrti - Shankara 
- Sankhya, Neiyayika - Chapter 1 + 2 Chaitanyam is 
- Nyaya— Para Anu Jagat cause of universe. 
Karanam. 

- Refuted 
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e 1st Answer for whole world and other philosophers general provisional answer — 
Chaitanyam is cause of universe. 


2™4 Real Answer : 
¢ Vedanta students come near, Sruti whispers. 
¢ Brahma is Karya Karana Vilakshanam. 
¢ Brahman is neither Karyam or Karanam. 
Katho Upanishad : 


7 aad feat ar fatty aq aaa qa ara | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 


aa et: WATS PT FT ae RATT AT 9c Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 II 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from 
him. This unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — II — 18] 





Mandukya Upanishad : 
¢ Turiyam not Karyam or Karanam. 
¢ Then how did world come? 


¢ If Brahman is beyond time and | am that, w.r.t. Brahman, world is Mithya, seemingly 
existent in time for sometime like dream exists for sometime. 


¢ World is as good as non existent, neither Sat, Asat, beyond Sat, Asat, Anirvachaniyam. 





Brahman is 
.—_SaS__-,_TJT) 
Karanam Not Karanam 
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Depends on type of student, with vedic knowledge or without vedic knowledge. 





Similarly what is Moksha? 


_——— 























Popular Answer Real Answer — Whispered 

- Punar Janma Nivritti. - Knowing you were not bound 

- Will escae from world if you is Moksha. 
understand Naishkarmya Siddhi. - No Punar Janma or Nivritti. 

- Go and don’t come back. - No question of Eka Janma for 

- Temporary, provisional answer. Brahman. 

- Given to people who think world is - | never had Janma at anytime is 
Satyam. real Moksha. 

- Punar Janma relevant as long as - Given to those who understand 
world is in Satyam category. world is Mithya. 








- If world is falsified, Janma topic has 
no relevance. 

- Once Mithya Jagat Adhishtanam 
Brahman is accepted, that 
knowledge is Moksha, is ultimate 
answer. 

- That knowledge alone is Moksha. 
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2 Answers - Brahman 


ee 


Jagat Karanam Karya — Karana Vilakshanam 
































Moksha — 2 Tier answers 


———= 


Punar Janma Nivritti Svarupa Avasthanam 


























Moola Avidya + Darkness 


——— 


Bava Abava Rupam Bava Abava Vilakshanam 


























When discussing with other people have 2 categories, choose between 2. 
This is temporary, provisional answer. 
Andhakara, Moola Avidya is Bava Rupam, Answer given to Neiyayika. 


Neiyayika says it is Abava Rupam. 








Svapna 


————= ee 


Bava / Abava Bava Abava Vilakshanam 
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2 layers of Answers. 

1 point to clarify. 

24 point real answer. 

Very important portion Sureshvaracharya says : 
Direct knowledge takes place in Sravanam alone. 

Meditation not means for Jnanam. 


Mahavakya alone is Sakshatkara Karanam. 


a) Sa Cha Pratipatti : 


This understanding born out of Mahavakya Sravanam, Pratipatti means understanding. 


b) Tat Tvam Asya Dhi Vakya Sravana Jha : 


Born out of Mahavakya like Tat Tvam Asi, is Prama, direct final knowledge, Aparoksha 
Jnanam. 


It does not require any other separate mystic experience to corroborate this 
knowledge. 


What is purpose of Nididhyasanam. 
Not meant for new knowledge. 


Mahavakyam alone deals with consciousness, other Pramanams can’t challenge this 
knowledge. 
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Therefore Suresvharacharya says : 
Verse 69 — introduction : 
a) Na Cha Naivam Iti Pratyantara Jayate : 
e After Brahma Asmi Jnanam, another challenging knowledge never comes. 


e Aikyam is not true, contradictory knowledge, negating Advaita Jnanam is never 
produced by any other Pramanam. 


¢ Because all other Pramanams are not dealing with consciousness or existence. 
¢ Whole science deals with matter don’t study existence, consciousness. 

¢ How can they challenge knowledge of Mahavakyam? 

¢ This idea discussed in page 107, verse 35 — 38, Chapter 3. 

¢ Why don’t you accept Aham Brahma Asmi? 


e Areasons for not accepting Aham Brahma Asmi, you can’t give, therefore you must 
accept Aham Brahma Asmi. 


¢ Important portion, read repeatedly to enter binary format, which one doesn’t do due 
to lack of faith in Mahavakyam. 


b) Tad Etatu Drishtantena : 
¢ Thru 10 man example. 
c) Pratipadyate : 
¢ Author is clarifying. 
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Verse 69: 


SaASeea TAA J MET ead | |) dasamo ’siti vakyottha na dhirasya vihanyate 
ANCAEATAAAT A AACATET GAA: 11-88 ui || Gdi-madhyavasanesu na navasy asya samsayah 


His knowledge which arose from the sentence "You are the tenth man" does not suffer 
sublation. He has no doubt in respect of the nine persons [whom he has counted] before, or 
during, [or after], the rise of knowledge. [Chapter 3 — Verse 69] 





10** Man was deeply craving to know where is 10** Man. 

Already counted 9, Neti — Neti — Na Dashamaha. 

Ayam Prathamaha, Tasmat Na Dashamaha. 

Ayam Dvitiyaha — Tasmat Na Dashamaha. 

This is 15t, 2" not 10 — attention on 9’ only. 

Guru : 10" Man exists alive — Asti iti Buddhi, not drowned while crossing. 


Others not 10", Ideal situation for Mahavakya. 


10* is there, Tat Tvam Asi, Saha Dashamaha Asi. 


Knowledge is definitely produced, that knowledge is never challenged by later 
perception. 
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Our Experience : 
¢ Stationary earth, Sunrise, blue sky, blue ocean. 


¢ Perception, experience can never challenge knowledge from valid Pramanam. 





¢ lam nondual Advaitam Brahma Asmi, this knowledge born out of Vedanta 
Pramanam, can never be challenged by any Dvaita Experience. 


Katho Upanishad : 











TaTaaq ea oor az aTarstet faaa Manasai-vedam aptavyam, neha nanasti kincana, 
a a J ~ . 

rr: , = - Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 
Wat: + Ay Weeta F ee AAT TAs 97 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il — | — 11] 








¢ Advaita Jnanam can never challenge Dvaita Anubava. 











¢ By any amount of perception, Advaitin not disturbed. 
¢ Perceptions, Experience does not prove reality. 
¢ Pramanam alone proves. 

a) Dashama Asi iti Dhi: 


° For 10 Man, Aham Dashama Asi Jnanam is born out of Tam Dashamo Asi Guru 
Vakyam. 


e Pramana Vakyam from Dashama Guru. 
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b) Dashama Asi, Vakya Uchharanam Na Vihanye : 
¢ Knowledge never disturbed by Advancement in modern science. 
¢ Advaitin, not negating experience of the world. 

Teaching : 
¢ Advaitam is truth inspite of Dvaita Anubava. 

c) Adhi Madhye Avasane Shu : 


¢ Has no doubt in 3 periods of time, Jnana Kale, Ajnana Kale, Samshaya Kale, truth 
remains same. 


¢ No doubt regarding status of 9 people. 
d) Navasu : 

¢ Other 9. 

¢ What is their common status? 

¢ Dashama Binnat. 


¢ Not 10, only when one is looked upon as 10" there will be confusion, regarding 2 
Dashamas. 


¢ They are 1, 24, not 10°. 

¢ | alone am Dashama. 

e Everything | experience is matter. 

¢ | alone am consciousness. There is consciousness in creation hence we to talk about 


matter. 2622 


If there is something called Consciousness, experiencer, | alone must be that. 


Other than me, no other consciousness principle possible. 








Whatever I experience is matter world, body, mind is matter. 





If everything is matter and consciousness exists, it has to be | myself only. 





Where is difficulty in claiming consciousness as Brahman my Svarupam? 


e) Navasu Nava Purushau Samshaya Nasti : 


Dashatva Samshaya Nasti. 

Does not have doubt about 10° man. 

He is sure, |am Dashamaha. 

That is another reason, | have never experienced Brahman in meditation, tried a lot. 
Failure in meditation is good news for Guru, saving grace for Vedantic teacher. 


One who is looking for Brahman Anubhava is Brahman. 
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Verse 70: 


Ue ara TAS BAGH TIA | evam tat tvam asity asmad dvaita-nut pratyagatmani 
TEVSTATAAEA AT FAT ZVT | 0 1) || samyag-jfidtatvam arthasya jayetaiva prama dpdha 


Thus, from the sentence "That thou art" there does arise firm knowledge of the inward Self, 
which dispels duality to one who has correctly understood the meaning of "Thou". 
[Chapter 3 — Verse 70] 





Just as Aham Dashamaha is final knowledge which does not require meditation to 
corroborate. 


Final liberating knowledge takes place doubtlessly. 
Generation after generation, knowledge has taken place. 
If it does not take place, you have not listened properly. 
Class gives book knowledge only, conclusion is strong. 


W.r.t. Anatma, other things, like manasarovar, knowledge and Anubava different. 


Vivekchoodamani: 


Knowledge — Anubava orientation must be broken in the case of subjective knowledge. 
Jnanam and Anubava no time gap w.r.t. Atma Jnanam because it happens to be myself. 
You are Dashama = Final knowledge manasarovar far away. 


10 man — near, its me myself. 
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¢ Similarly Brahman is me myself. 


¢ Book knowledge, indirect knowledge, intellectual knowledge not applicable to Brahma 
Jnanam. 


Taittriya Upanishad : 
Om brahmavidapnoti param, tadesa'bhyukta, 


satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti II 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [II —|— 1] 





¢ Chaitanyam is in Jagrat, Svapna, Sushupti, Sohutitara Deepaka Prabaswaram. 
Dakshinamurthi Stotram : 


fast ueafa ween Tasaaardeae: visvam pasyati karyakaranataya svasvamisambandhatah 


Rreaastaa ava ey YaaeHat Hac: | Sisyacaryataya tathaiva pitr putradyatmana bhedatah | 
Fast Sata at a uy ysl Arar ufraniaa: svapne jagrati va ya esa puruso maya paribhramitah 


aed af qeqaa an sq aft afsoraest il <il || tasmai sri gurumirtaye nama idam sri daksinamiirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 2625 





¢ Mahavakya gives Apaurusheya, Sakshatkara Jnanam, if you listen properly. 
a) Evam: 
¢ In this manner. 
b) Tat Tvam Asi Mavakya Pramanat : 
c) Dridha Prama Jayeta Eva : 
¢ Firm knowledge definitely arises w.r.t. |— Atma. 
d) Pratyag Atmani : 
¢ Inthe form of consciousness principle, which is : 
|. Not part, product, property of body. 
Il. Pervades and enlivens body. 


Ill. Not limited by Boundaries of the body. 





IV. Consciousness survives in sleep and in death when Brain + body are resolved. 











e) w.r.t. that consciousness, which is Samyak Jnanam, Tvam Asya, is the consciousness 
separated from Anatma, you are seeking. 


¢ If alongwith consciousness, you keep body — mind complex also in the meaning of 
world I, you will never gain Atma Jnanam. 


Guru Says : 
¢ You are all pervading consciousness. 
Sishyas Mind : 
* Knee joint pain... 2626 


¢ If word | is associated with mind or body, it will not work. 

e Use word | — through Anvaya Vyatireka. 

e Exclude body — mind and hand them over to Vishwarupa Ishvara. 
¢ Don’t hold to family. 

¢ Sanyasaat Eva Jnanam eva. 

¢ Sanyasa Sahita Jnanam eva Moksha. 

¢ Sanyasa — Mentally handing over family to Vishwaroopa Ishvara. 
¢ |do Parihara for others Sake, family suffering. 


¢ |can’t get out without Ahamkara, Mamakara rejection, clasp rejection. 





¢ Sanyasa Sahita, Aham Brahma Asmi, Jnanam. 











f) Samyak Jnanata Tvam Artasya : 


¢ One who has clearly grasped meaning of | — consciousness, excluding Pancha Anatmas 
— profession, possessions, family, body, mind. 





¢ Do Tyagam of 5 to make Aham Brahma Asmi valid and work for you. 





Revision — Verse 70: 


¢ With help of Dashama Drishtanta, 10° Man example, Sureshvaracharya points out that 
Mahavakya Sravanam itself can give direct knowledge, no meditation required. 
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Words 








Introducing 


Describing 











Reveal already experienced entity. 

Knowledge born out of words include 

experience of objects. 

Give direct knowledge, Aparoksha 

Jnanam. 

Object, person in front. 

Experience including words give direct 

knowledge. 

Example : Conducted tour in herbal 
garden. 

Dashama Asi gives Aparoksha Jnanam. 





Give indirect knowledge. 

Object far away, remote. 

Paroksha Jnanam. 

Experience not included. 

Requires separate effort. 

Example : Personal tour — Herbal 
garden, walking alone 
without guide. 














Vedanta: 


Tat Tvam Asi. 


Brahman consciousness principle need not be experienced in future in Meditation. 
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Dakshinamurthi Stotram : 


fara ueafa HARV PreaaAaraeae: visvam pasyati karyakaranataya svasvamisambandhatah 


Reagan ava as YaRNeHat Haat: | Sisyacaryataya tathaiva pitr putradyatmana bhedatah | 
Fats Safa at SUE year Aran uixantHa: svapne jagrati va ya esa puruso maya paribhramitah 


ase aff Bead aa sq aft aeons il cil || tasmai sri gurumirtaye nama idam sri daksinamirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 





¢ Consciousness is experienced in Jagrat, Svapna, Sushupti Avasthas. 





Imagine Sushupti 


SS 











- In Jagrat - Inthe Sushupti Avastha 

- Consciousness becomes - Consciousness exists without 
evident by Anvaya Vyatireka. Body, Mind, Universe. 

- Retain Consciousness - Objectless awareness. 











without Universe, Body, 
Mind, 5 Anatmas and claim 
Aham Brahma Asmi. 











¢ Before Guru came, | was experiencing consciousness. 2609 


¢ Consciousness, without knowing, is Brahman. 


¢ Insleep its there, Body, Mind not there. 


¢ Without knowing, it is Brahman, | was experiencing all the time. 








Experience 





_—— 








With Guru 


Without Guru 














- Not new experience. 

- New knowledge 

- Name and use of herbs known. 

- Aparoksha Jnanam. 

- Does not describe Brahman 
but gives knowledge of 
Brahman. 





- Only description 








- Walking alone in Garden. 











Guru: 
e¢ Pragyanam Brahman. 


Introduction Available : 


¢ Chaitanyam is Jagat Karanam Brahman. 
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Verse 70: 
a) Dridha Prama Jayeta Eva : 

¢ From Mahavakyam knowledge of Brahman as Chaitanyam will definitely rise. 

¢ Guru keeps saying — Chaitanyam all the time and we must claim that as me in class. 
Students question : 

¢ No doubt experiencing Chaitanyam all the time. 





Consciousness Exists 


——— 


























In Body with Mind In clip without Mind 
| | 
- Presence of Chidabasa - Dead Master 
- Life - Absence of Chidabhasa. 
- Ahamkara, Pramata - Has Chit, all pervading but no 
- Called Anubava, Experience. Anubava in clip. 























Consciousness Alone 


! 


Sakshi 


' 


Equal to Brahman, Jagat Karanam 
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Throughout life, experiencing only Chidabasa Pramata, not experiencing Brahman Chit 
Sakshi. 


Tell me how to experience Chit, Sakshi. 
| always have Pramata Status, Vishwa, Teijasa, Pragya. 
Not experienced Chit, Sakshi, Brahman. 


Therefore Brahma Jnanam is only Paroksha Jnanam. 








Have Chidabasa Anubava. 


How to get Chit Anubava? 








As long as | have Body, Mind complex | will have only Chidabasa experience, never Chit 
experience. 


Want to experience Chit alone without Chidabasa. 
Eliminate mind and thought, Sit in meditation to experience Chit alone. 
What will give me noble experience of Chit Alone? 


By eliminating thoughts, you are becoming dead body to be cremated. 








There is no separate Chit Anubava or separate Chidabasa Anubava. 








Logically impossible. 
In mind, if you remove Chidabasa, you become dead, can’t have any experience. 
When no experience possible, how can you hope to experience pure Chit Sakshi. 


Clip has Chit, inert matter, but not liberated. 
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¢ Dead body has chit, inert matter not liberated. 
e “Mind and thoughts” not experienced in clip or dead body, not liberated. 


¢ We can’t have separate Chit Sakshi experience or separate Chidabasa experience, 
logically impossible. 


¢ Waiting in meditation for separate Chit Anubava is foolishness. 
e Mystic experiences are possible but nothing to do with Sakshi Anubava. 
¢ Will have ordinary Adhyasa and mystic Adhyasa. 
e Shastrically, logically not possible. 
Can’t say: 


¢ | will have only Chidabasa Anubhava or only Sakshi Anubava this is never logically 
possible. 


Technical topic : 
¢ Very important portion of Naishkarmya Siddhi. 
¢ There is only one Chaitanya Anubava which is all the time available. 





Is Chaitanya Anubava 


ee 


Chidabasa Anubhava Chit Anubhava 























¢ What you perceive depends on the way you understand Chaitanya experience but 
we always have only one Chaitanya Anubhava. ae 








Is Chaitanya Anubhava 











Bimba Anubhava | Pratibimba Anubhava 








e It depends on the way you understand the experience. 
e If you edit the experience properly, it is Bimba Chaitanya Anubhava. 


¢ Don’t edit properly it is Pratibimba Anubhava. 





¢ Editing decides whether it is Chit or Chidabasa but there is only one Chaitanya 
Experience always. 


¢ No separate Bimba or Pratibimba experience. 











¢ By Anvaya Vyatireka, do Tvam Pada Vichara, tat Pada Vichara and do proper editing. 
¢ With proper editing Chaitanyam can be understood as Bimba Chaitanya Anubhava. 
¢ How is it done? 

e Analysed in Shastra as Pratibimba Vada Prakriya. 


e This is required to solve the unique question of student who is experiencing Chidabasa 
only throughout life as Pramata — and wants to experience Chit separately. 


Example : 


¢ Person standing in front of Mirror to put Vibhuti or shave. 
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Has 2 experiences 








—— 





Bimba Mukham 











- Original face 








Pratibimba Mukham 











- Reflected face in the mirror. 
- Can’t help him shave Bimba 


Mukham. 


- Comes because of presence of 


Mirror. 














Incidental features experienced in 
Pratibimba Mukham caused by Mirror 








eee 








Location of 
Reflected face 
caused by the 
Mirror. 

Mirror location 
incidental because 
real, intrinsic face in 
the neck. 











- Face is 
supported. 

- Face on top of 
Mirror. 

- Face seemingly 
in Mirror. 











- Face Has arrival 
along with 
Mirror. 

- Arrival incidental 
because of 
Mirror. 











Face has 
departure along 
with Mirror. 
Departure 
incidental 
because of 
Mirror. 
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e 4 features not intrinsic, incidental, seen in the face in the Mirror. 
Can Add : 
¢ Movement of the mirror seen as reflected face movement. 
¢ Dirtiness or crack in the mirror seen as crack in the reflected face. 
e After arrival or departure of the mirror, there is arrival or departure of face in the 
mirror. 


¢ All the time | am seeing the changes in the mirror, nothing happens to the observer 
Sakshi — original face!! 









































Incidental : ee es Reflected Face 
- Location 

- Support +—___ Mirror - Mind 
- Arrival 

- Departure 

Moola Avidya < Medium 
Intrinsic : 
aad 


- Sat — Existence 
- Chit — Consciousness 
- Ananda - Happiness 


Sakshi 
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If | include 4 features as intrinsic features of face itself, Mukha Anubhava is called 
Prati Bimba Mukha Anubhava. 








If |am wise and a Vedanta student, even if | see 4 features, | understand these are 
seeming, incidental features. 


Do not intrinsically belong to face and exclude those features, ignore those features, 
Mukha called Bimba Mukha Anubava. 
































2 Mukhas 
Pratibimba Mukham Bimba Mukham 
| | 
- Visishta Mukham Anubhava - Upahita Mukham Anubava 

















Pratibimba Vada Prakriya Champion is Padmapadacharya, primary disciple of 
Shankaracharya. 


He refined this Prakriya and calls it — “one Mukha Turiya Anubava” in 3 states of 
consciousness. 


| must be willing and able to ignore 4 following features : 
|. Reflected Face is seen on the Mirror — Ignore. Body mind is the Upadi 


Il. Reflected Face is supported by Mirror — Ignore. Mirror in which Reflection 
of consciousness comes 


And goes, ignore. 
IV. Reflected Face goes from the Mirror - Ignore : ° 2637 


Ill. Reflected Face comes in the Mirror — Ignore. 


“Mirror is our mind”. 








Sakshi reflection falls on the Mirror and makes mind active and experience the 
world. 








Pratibimba Mukham is coming and going Chidabasa, Ahamkara. 


If |ignore 4 features, | look upon Mukham as Bimba Mukha and claim Nitya Aparoksha 
Moksha Svarupam. 


Using Bimba Mukha Anubhava | am able to share Bimba Mukham because | have 
ignored 4 features, which are location of face on the Mirror, supported by the mirror, 
which are incidental only. 


Thoughts in Mind are incidental and needs to be edited. 


Ignoring is called editing. 








For me the discerning observer, Pratibimba Mukha Anubava is only Bimba Mukha 
Anubava. 








Using Pratibimba Mukham | claim | am sharing Bimba Mukham only. 


Technical aspect works and reveal Bimba Chaitanyam as experienced in Sushupti 
clearly. 


Using Pratibimba Mukham | can’t shave but using Bimba Mukham | can shave. 
How to convert Prati Bimba Anubava to Bimba Mukha Anubava? 
Only by ignoring 4 features. 


In the presence of Mirror, there is one more Anubhava, called Pratibimba Mukha 
Anubhava. 2638 


If you use incidental features, when you use Mirror — Mind as Viseshana and include 4 
features to the face, then Anubava is called Pratibimba Mukha Anubava. 








Use Mirror, mind, ignore incidental features, everyone when they go to the mirror, 
want to see bimba Mukham, not Pratibimba Mukham. 








By seeing Pratibimba Mukham can make any correction in Bimba Mukham. 
Everyone sees Pratibimba Mukham experientially, edit incidental features and use 
mirror (mind) to see their original Bimba Mukham. 

When | use Mirror (Mind) to experience Bimba Mukham by editing incidental 
attributes caused by Mirror, | am experiencing Bimba Mukham only. 


When | use Mirror to experience Bimba Mukham, then Mirror (mind) used is called 
Upadhi. 





There is only one Chaitanya Bimba 
Mukha Anubhava 


—SS ee 














When Mirror mind is used as When Mirror mind is used as 
Viseshana then Anubhava is called Upadhi it is called Bimba Mukha 
Pratibimba Mukha Anubhava (PMA) Anubhava (BMA) 








Depending on how you paint it, you can get Bimba Mukham or Pratibimba Mukha 
Anubhava. 

If person wants, he can ignore 4 features and always abide in Bimba Mukha Brahma 
Anubava. 

There will be no incidental Pramata, Pratibimba Mukham Ahamkara, at all. 

Mind as Upadhi is incidental, comes and goes, Vyavaharikam Natu Paramartikam. 92639 


¢ If luse mind mirror, | will get only Pratibimba Anubava. 

¢ If | want Bimba Mukha Anubava, and don’t use Mirror, What will happen, if one 
refuses to use mirror mind? 

¢ He will neither get Bimba or Pratbimba Anubava in Samadhi. 

¢ No Anubava will come. 

¢ Don’t throw or destroy mind mirror. 

e Use mind mirror, delete incidental features, have Bimba Mukha Anubava and claim 


Atma Svarupam as my real nature, ultimate truth of universe, Poornamada, Poornam 
Idam, Poornat Uchyate. 


3 tae: gutHad T T a O dah id t dacyat 
32 qQyuTHe: QsuTHe Tid Wistesd l m purna-maaan purna-miaam purnat purnam-uaacyate, 


gore qoratTer qoAaararareaa T Purnasya purna-madaya purna-meva-vasisyate 
ite = Om Santih! Santih!! Santih!!! 


That is Whole, this is Whole ; from the Whole, the Whole becomes manifest. From the Whole, when the Whole is 
negated, what remains is again the Whole. 





Padmapadacharya : 








i Mind Chaitanyam 


Mirror Mukham 
































ii) If you abolish mirror you will not get any Anubava, experience. 
Example : Clip 


¢ Has no mind. D640 


¢ Can’t experience anything. 
¢ Therefore have the mind, don’t do mano Nashaha, destroy the mind. 
¢ If you do Mano Nasham, you will be like clip. 


¢ No Bimba or Pratibimba Chaitanya Anubava. 





¢ No Anubava if you eliminate thoughts and mind. 











¢ Mano Nasham = Mano Mithyatva Jnanam. 
¢ Some believe in every Nirvikalpaka Samadhi 5% of mind dissolved like ice. 
¢ On D-day of Brahman Anubava all mind goes. 

Upadesa Sara: 


Sata Arles ae He!aSatT 1 ahami nasa-bhajyaham ahantaya | 


SBita ewoeas qtAogoTaSL ul sphurati hrt-svayam parama-pdarna-sat|l | 


When the ego is destroyed, the Self which is the Supreme-Infinite-Existence shines forth of its own 
(independently) as “I” — “I”. [Verse 20] 





¢ Pure Atma experience not possible. 





e Atma can’t have experience of itself because pure consciousness can’t do anything. 











¢ Any experience is activity. 
¢ Keeping mind, understand Mano Nasha as Mithyatvam 


¢ Keep mind in class, have compassion for Guru, use mind. 





¢ In presence of mind alone, Chaitanya Anubava possible. Sea 








ee 


- Manifests Chaitanyam - |llumines mind. 


- Abhivyanjakam - Prakashakam. 
- Mind does not give 
Chaitanyam to Atma. 








2 Lessons 











- Keep mind. - In presence of mind have 
Chitanya Anubava. 
- Aham Asmi... Aham Asmi 














Dakshinamurthi Stotram : 


aTemfevarm sarafeyg au Parearareureata balyadisvapi jagradadisu tatha sarvasvavasthasvapi 
cage Fadey qdaAla Aelaeted: EgXed Fal | vyavrtta svanu vartamdna mahamityantah sphurantam sada | 
Faecal Vaca Aaa Al Aga AAT svatmanam prakatikaroti bhajatam yo mudraya bhadraya 


asa aft yeaa aa sq aft afeorgqes Il vil tasmai Sri gurumiirtaye nama idam sri daksinamirtaye || 7 || 


He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self— 
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming 
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “I”... to 
Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7] 





Mandukya Upanishad : 


ae: Ta 7 ae aa awa: Ta T Tat 7 TT WA | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
HAEAOAT TIARA TA OI COP OR CAD ECBO TEE adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TIS Tet fared Tay AeIed TAT fas: 1 \9 [| Prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah {17 I 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





¢ Here Ekatma Pratyaya Saram. 


e Aham, Aham, Aham Eka Rupena Chaitanya Anubava. 





Chaitanya Anubava can be called 


Se 

















- Pratibimba Chaitanya Anubava. - Bimba Chaitanya Anubava 
- By Keeping incidental features of - Ignoring incidental features 
consciousness caused by Mirror. caused by Mind. 














¢ Depends on how you take it. 
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Il) With 4 incidental Features, consciousness is called Chidabhasa : 
Consciousness Is located in the mind, location is incidental feature caused by mind. 


ii. Consciousness is supported by the mind, attribute of the mind then Pratibimba 
Chaitanyam. 


iii. Consciousness is alongwith arrival of mind. 
iv. Consciousness departs with the mind. 


Mind is here, consciousness is here. 
Gita: 


el TT=sled Ade urdhvam gacchanti sattvastha 
AWS fastea Wstat: =| madhyé tisthanti rajasah | 

AAT AOTA PTET jaghanyagunavrttistha 

3TH TRsfea ATHAaT: Il 2e-2ell adh6 gacchanti tamasah || 14-18 | | 


Those who are abiding in Sattva go upwards ; the Rajasic as dwell in the middle ; and the Tamasic as 
abiding in the function of the lowest Guna, go downwards. [Chapter 14 — Verse 18] 


Scahlynea Rad ara utkramantam sthitam vapi 

war al SO aT | bhufhjanam va gunanvitam | 
Terqet aaa ata vimudha nanupasyanti 

Qaaied SUA AaS: 12-2 ell | pasyanti jfianacaksusah | |15 - 10 | | 
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Him, who departs, stays and enjoys, who is united with Gunas, the deluded do not see; but they, do behold 





him, who possesses the ‘eye of knowledge’. [Chapter 15 - Verse 10] 


¢ Chaitanyam travelling from one Loka to another... 





4 Incidental features 


eo“ 


Taken as Consciousness Edited from Consciousness 


| } 


Pratibimba Chaitanya Anubava Bimba Chaitanya Anubava 









































All features belong to mind, location belongs to mind, supporting attribute belongs to 
mind, arrival departure belongs to mind. 


Thus | ignore 4 features, as incidental, belonging to mind. 


Experience Chaitanyam as Aham, Aham, Aham, — 1 am consciousness not located here. 
Gita : Chapter 2 

a area fread at Palas na jayaté mriyaté va kadacid 

Wa Aca ufadi at a a: 1 nayam bhiatvabhavita va na bhiyah | 
3TaI facaa: al sddisa GRToT: ajO nityah sasvato'yam puranah 


a 2d 2—uH1a anit i 2-Roll na hanyaté hanyamané Sariré || 2-20 | | 


He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, eternal, 
changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20] 








¢ lam experiencing consciousness in the presence of mind and | ignore seeming 
attributes caused by mind, | claim Aham Brahma Asmi. 


Advaita Makaranta : 











seared qer wars ahamasmi sada bhamim 
MENAAISTAIAT: | kada chinnaha mapriyaha | 
awaigact: tac bramhaivaha matasiddham 


QlAal Arto ANy Woe it sacchidananda lakshanam II 2 Il 


| ever exist and | always shine; never do | dislike myself. Therefore, it is established that Truth / Brahman, of 
the nature of Existence-Consciousness-Bliss, alone | am. [Verse 2] 





¢ |am experiencing Bimba Mukha Sakshi only. 


























Features 
Included Excluded 
| | 
Pratibimba Mukha Anubava Bimba Mukha Anubhava 























No 2 separate Anubavas but 2 separate interpretations of one consciousness 
Anubava. 
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¢ No 2 separate experiences. 





One experience of consciousness — 
2 interpretations 


Se 





























- Face is here Shave here. - Face is there. 

- Bimba Mukha Anubava only - Shave Reflection in mirror 

- Editing people shave original - Pratibimba Mukha Anubava 
face. only. 

- Sakshi Upahita Chaitanyam - Visishta Chaitanyam. 
called Upadhi. 





¢ |am experiencing Sakshi whenever mind available. 
¢ |am experiencing Sakshi like clip when mind goes, without any experience like clip as 
pure existence. 


¢ Mind always with me as Jiva and therefore will always experience consciousness, 
Sakshi in active form. 








Sakshi always experienced with Mind 


> ee 























Mind in active form Mind in passive 
| | 
Jagrat Svapna Sushupti 
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¢ In Tat Tvam Asi, Sishya uses mind as Upadhi not as Upahitam. Exclude location, 
travel, etc and claim | am all pervading, Changeless, unlocated Bimba Chaitanyam 
Sakshi. 


e Mahavakya says, this Sakshi is Brahman, pure existence. 











Chandogya Upanishad : Chapter 6 
Sadeva somyedamagra asidekamevadvitiyam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyam 


tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 














¢ This Sat existence which is Sakshi is also Jagat Karanam Brahma. 





¢ For such a student, Prama Dridha Jayate eva of verse 70. 
Revision - Verse 70 : (Very important Verse — Best of Naishkarmya Siddhi) 








There are no 2 experiences 


— 


Chidabasa Chit 




















¢ Only one Chaitanya Anubava which discerning person understands as Chit Anubava 
and others understand as Chidabasa Anubava. 3 





2 








Chaitanyam 


————— 














- Understood - Misunderstood 
- Chit Anubava - Chidabhasa Anubava 

















There is only one consciousness, never available for objectification. 





That consciousness is available to all of us in the form of “I am” experience. 








One single consciousness is available to all of us as “Il am” — “Aham” experience, 
Anubava. 


“lam” experience, is subject, self experience in which experience, consciousness is 
available as | am but consciousness is not objectified. 





lam experience is self experience without subject, object, duality. 





Consciousness is available as | am experience, self experience, subject experience, 
Chaitanya Anubava, need not work for it, universally available, because | am 
experience is common to all beings. 


No separate experience required for | am Anubava. 








Consciousness is available as | am experience only in the presence of mind. 


In the absence of mind, consciousness will not be available for “Il am” experience. 








Understand this well. 
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Consciousness is available for | am experience only in the proximity or presence of 
mind. 


In absence of mind, consciousness is available but not available as | am experience. 








When consciousness is available as | am, alongwith | am experience, seeming 
limitation is also experienced because of mind. 








Consciousness Is available as | am experience. 
In that experience, seeming location is experienced because of mind. 


Therefore we don’t experience consciousness as all pervading consciousness, but 
because of presence of mind, consciousness is experienced. 


Consciousness is experienced only with seeming location. 


Experience of seeming location can’t be avoided because mind is required for “Il am” 
experience. 


Consciousness is experienced as | am. 
That experience of consciousness includes seeming limitation caused by mind. 


Non-discerning people have got | Anubava as Chidabasa Anubava because they include 
location of mind in I. 


Discerning, have | Anubava in the form of Chit Anubava, exclude seeming location by 
understanding it is only seeming Chidabasa. 


Whether you include or exclude seeming location, experience of seeming location 
can’t be avoided because Chaitanya Anubava requires mind. 
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¢ Mind comes with location but can be excluded from Chit by understanding that it is 
seeming. 


¢ Example: 


Oceanic water is colourless but it appears blue colour, because of reflection of Sky on 
the water. 


¢ Discerning person will take the water as colourless, nondiscerning will take it as blue 
water. 


¢ Person always experiences Chaitanyam not Chidabasa. 
¢ Chaitanyam experienced in Jagrat, Svapna, Sushupti Sohutatara. 


Dakshinamurthi Stotram : 


fag uaa aeteanvreaan Favafaaradea: visvam pasyati karyakaranataya svasvamisambandhatah 
Reaasaa ava es YaRNeHat Ha: | Sisyacaryataya tathaiva pitr putradyaétmana bhedatah | 
Fats Safa at SF VN year Aran vixen: svapne jagrati va ya esa puruso maya paribhramitah 


aes at Teas aan sq at afeoraes il cil || tasmai sri gurumirtaye nama idam sri daksinamirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 





¢ What type of Chaitanyam? Seemingly located, really unlocated consciousness. 


¢ |experience as “I am” in the proximity of mind. 
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When mind is abolished, | will be there but | wont say | am Chaitanyam, as in sleep. 








In the absence of mind, | can’t say. 
In the presence of mind, all the time Chaitanya Anubava “I am” is there. 
It is the discerning person who has completed the Anvaya Vyatireka Vichara. 


| am unlocated consciousness Chit not Chidabasa then | listen to Mahavakyam. 








Using word | to mean Chit not Chidabasa then Aham Brahma Asmi Jnanam is 
instantaneous, Tat Tvam Asi teaching is complete in Chapter 3 — Verse 70. 








| wont argue... |am experiencing only Chidabasa, shouldn’t | go to Nirvikalpaka 
Samadhi for Chit Anubava? 


No argument here after. 
One word of Verse 70: 
“Samyak Jnanam Tvam Arhasya” is explained in last 25 pages. 
Understand meaning of Tvam as |, unlocated Consciousness. 
Samyag Jnayataha Tvam Arthaha Yena Saha Purusha. 
Name of student who says | am and understands | am Chaitanyam not Chidabasa. 


Understood through Anvaya Vyatireka and one who has transferred all attributes and 
location of body — mind complex and stands as unlocated, attributeless consciousness 
principle. 

For him Dridha Jnana Jayate Eva : 


Clear knowledge will take place at time of Sravanam not in Samadhi or in Meditation... 


As he listens, he can gain the final liberating knowledge w.r.t. who? 
Pratyag Atma, real innerself. 

Knowledge connected to real I, innerself. 

What is the knowledge? 


lam Jagat Adhishtanam Brahma, not who is trying to escape in the name of Videha 
Mukti. 


lam Jagat Adhishtanam in which galaxies rise and fall. 

No question of escaping from the world. 

Neither possible nor required. 

Not possible because | am all pervading Chaitanyam, everywhere. 

Not required because Prapancha can’t touch me. 

How it takes place? 

Tat Tvam Asi Iti Asmat Vareyat. 

From most profound Mahavakyam — Dvaita Nutha, Dvaitam — duality, pluralit. 
Nutha - negating, eliminating Vakyam. 


Mahavakyam automatically negates duality of Jiva, Jagat, Ishvara, Pramata, Pramatru, 
Prameyam. 


All plurality instantaneously falsified. 


On waking up, Svapna falsified, and dream goes away. 
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¢ In Advaita Jnanam world falsified, will not go away from experience. 
¢ Like continuing Dream with the knowledge | am waker. 

¢ Dvaita Nuthu, Nudu Dhatu to push off, eliminate. 

e After Mahavakya understanding, | am of a higher order of reality. 











¢ World continues as lower order of reality, Pashyan, Srnvan. 


naiva kifcitkaromiti 


= ~ ~ nfe 
Gal AAd axatacd | 
qRassvea qa Sas. 
BRAD Pe SSIS UW - Ul aSnan gacchan svapan Svasan | |5-8| | 


yukt6 manyéta tattvavit | 


pasyan srnvan sprsahi jighran 


| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing, touching, smelling, 
eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 
caturvarnyam maya srstam 
gunakarmavibhagaSah | 
tasya kartaramapi mam 


viddhyakartaramavyayam | |4-13] | 


The fourfold caste, has been created by Me, according to the differentiation of guna and Karma; though | 
am the author thereof, know Me as non-doer and immutable. [Chapter 4 — Verse 13] 
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e |create also but really speaking don’t create. 


maya tatamidam sarvam 
jagadavyaktamaortina | 
matsthani sarvabhatani 


na caham tésvavasthitah |] 9-4 | ] 


All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 
not dwell in them. [Chapter 9 — Verse 4] 





¢ Seeming world of Duality will continue with the knowledge. 


¢ Seeming duality negating knowledge takes place. 
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Verse 71 — Introduction: 


FRNA FAT SIA IIH! AA pratyagatmani pramopajayata ity uktam tatra 
alaa — "fe aa gete- sAafersat sat || codyate. kim yathdghatadi-prameya-visaya prama 
HAlearpAad-waaqeda Brad kartradi-karaka-bheda ’napahnavena jayate 

add | Jd salvaeRHaAsea Hd: tathaivotasesa-karaka-gramopamardena kartuh 
Tepicah 2" — fai sea pratyagatmaniti, ucyate 


It has been stated that knowledge of the Self arises [from the sentence]. Now an objection is 
raised [with regard to this knowledge:] "Does it arise like the knowledge of pot and other 
objects without removing the distinctions of the factors of action such as the agent? Or, does it 
arise in the Self of the agent by destroying the entire set of the factors of action?" We reply as 
follows. [Introduction — Chapter 3 — Verse 71] 





¢ Dvaitha Nuth of verse 70 explained in verse 71. 
¢ Student: 


What is difference between this knowledge of Mahavakyam and other worldly 
knowledge of Pratyaksha, Anumanam etc? 


e Stand as Pramata, operate Pramanam, get knowledge of Prameyam. 
¢ Look at pot, get pot knowledge, continue as Pramata, get Vriksha Jnanam... 
¢ Pramata continues to be there for other Prameyams to know. 


¢ Knowledge keeps on coming, Triputi is Sustained and continued. 
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In Svarga also, continue Pramata, operating Pramanam, experiencing Prameyam. 
In other Jnana Vyapara Triputi protected and maintained. 





Is there difference between 


eS Se 



































Mahavakya Vyapara Anya Pramana Vyapara 
| | 
- Like dream but not exactly - Function of other Pramanams. 
- Triputi eliminated as Mithya, like - Triputi continues. 
reflection in Mirror, dream. 








¢ There is a Big difference. 


In Dream several objects are there but when | wake up Prameyam goes away. 
| also as Pramata, localized individual gets falsified. 
Mahavakya Jnanam : 


Mahavakya disappears as Pramanam, for a Jnani, Mahavakyam falsified. 
Brihadaranyaka Upanishad : 
ama faarfaen wafer, arearara, Srer aeter:, 


tear atar:, Far aWar: | sear KA Seae wale, wr- 
EIMUIEI, Blesmisarverms:, denetsqiana:, 


atra pita'pita bhavati, mata'mata, lokah alokah, deva adevah, veda 
avedah; atra steno'steno bhavati bhrunahabhrinaha, candalo' 


candalah paulkaso' paulkasah, Sramano'sSramanah,tapaso'tapasah, 


= eae) ie ts Se 5 eile sg oon ays ananvagatam punyena, ananvagatatam ananvagatam papena, 
awarnta ada, drt fe aa aaisorereqacee: aA ; 
tirno hi tada sarvan Sokan hrdayasya bhavati II 22 II 
wafe nu 220 





In this state a father is no father, a mother no mother, worlds no worlds, the gods no gods, the Vedas no 
Vedas. In this state a thief is no thief, the killer of a noble Brahmana no killer, a Candala no Candala, a 
Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of his) is untouched by good work and 


untouched by evil work, for he is then beyond all the woes of his heart (intellect). [IV — III — 22] 





¢ Tiger chases, catches dreamer and he wakes up. 
¢ Tiger brings unique experience for me to wake up... 


¢ On waking up, tiger also goes away, dream world goes, dreamer located in Dream 
world goes away. 


¢ Dream Pramata, Pramanam, Prameyam negated, falsified. 
¢ What is uniqueness of tiger? 

e It woke me up and tiger also falsified. 

e False tiger is waking up tiger, liberating tiger. 

¢ Can Mithya bring me to Satyam? 

¢ Yes, Dream Mithya can bring you to Satya Jagrat. 

¢ Similarly Jagrat can take me to Satya Atma. 


¢ Mahavakyam is like Dream tiger, wakes me to Brahman which is Triputi Rahitam. 
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Dasa Sloki: 


a afaa dia acl a ars: na bhiimir-na toyam na vayuh 

N ro ) 
a G@ aieed a a AST ae: | na kham nendriyam va na tesham samthah | 
HAR edhe GIteaHwaaes: anaikantikatvat sushuptyekasiddhah 


~*~ SDS = 


dacmisatetse: feta: HPacaiseal ll ll || tadeko'vashishtah shivah kevalo'ham II 1 II 


Neither earth, nor water, nor fire, nor air, nor ether, nor sense-organ, nor their aggregate (am 
|) because they are inconstant. That which is the one established in sleep, that one which 
remains (after the sublation of all else) - that auspicious absolute (Self) | am. [Verse 1] 





Example : 
¢ Water clearing power. 
¢ Tataka— Renu: 
Alongwith power, dust goes down. 


¢ Mahavakya Pramanam removes duality and itself, it is Triputi Nivarthakam. 





Jnanam - Vyaparam 


————— oF 


Mahavakyam Other Pramanams 


Triputi Nivarthakam Triputi Pravartakam 
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¢ This is clarified through a question. 
a) Pratyagatmani : 

e W.r.t. reall, |am Brahman. 
b) Prama Upajayate : 

¢ Knowledge is born instantaneously like Dashama Drishtanta or Karna Drishtanta. 
Kunti Mahavakyam : 

¢ Kunti Putra, not charioteers son. 


¢ Like Kunti Putra, | am not Jiva but Brahman knowledge is born instantaneously by 
using Pramanam. 


c) Uktam : 


e It was mentioned in Sloka 70. 


ad arate TANS SAT ACTA evam tat tvam asity asmad dvaita-nut pratyagatmani 
TEVSTATAAA AT FAT VT | 80 |) || samyag-jfidtatvam arthasya jayetaiva prama dpdha 


Thus, from the sentence "That thou art" there does arise firm knowledge of the inward Self, 
which dispels duality to one who has correctly understood the meaning of "Thou". 
[Chapter 3 — Verse 70] 





d) Tatra Chodyate : 


e W.rt. Prama Vishaya, this knowledge, Chodyate, following question is asked. 
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e Like other pieces of knowledge which retain duality, does this knowledge also retain 
duality or dismiss reality. 


¢ Knowledge normally brings to our mind duality or plurality. 


¢ Moment! say knowledge — Knower, known, knowing instrument, because of coming 
together, knowledge is born. 


¢ Knowledge brings plurality. 

¢ Does Mahavakyam Jnanam retain Plurality is the question. 
e) Kim Yatha Ghata Adhi Prameya Vishaya Prama : 

e Like knowledge of object like pot, tree rises in the mind. 
f) Kartradhi Karakena Apapannavena : 

¢ Without eliminating but retaining plurality, Bheda. 

¢ Apa-— known Dhatu. 


¢ Kartra... in from of accessories like Karta, Pramata, etc — Pramata, Pramanam, 
Prameyam etc. 


¢ Knowledge of Pot arises retaining Triputi, without eliminating Triputi, other forms of 
knowledge are not a threat to Triputi. 


¢ Peaceful coexistence will be there. 
Example : 
¢ Certain religious are supported in India like Jainism, but some are threat to Hinduism. 


¢ Does Brahma Jnanam arises, retaining Triputi, Karaka group, Asesha — totally. 2661 


g) Kartruhu Pratygatmani : 
¢ What type of knowledge takes place w.r.t. inner self of Karta, Srota, Prama Jayate. 


h) Asesha Karaka Grama Upa Vardena Kartum Pratyagatmani Jayate : 











Does Brahma Jnanam 


———— ee 


Negate Triputi Retains Triputi 


























e It negates Triputi in understanding but not in experience. 











¢ Experience of Triputi continues. 





¢ Advaitin never negates experiential duality, negates only factual duality. 











Example : 


¢ Don’t negate experiential blue water, blue sky, snake on rope, mirage water, ghost on 
tree. 


Advaitins Teaching : 


Taittriya Upanishad : 


Ha3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-’ham-annado3-’ham-anndadah, 
ahagm Sloka-krd-ahagm Sloka-krda-hagm §Sloka-krt, 
aham-asmi prathamaja rta3-sya, 


purvam devebhyo-’mrtasya na3 bhayi, 

yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama3-'dmi, 

aham viSvam bhuvanam-abhya-bhava3m, 

suvarna jyotih, ya evam veda, ity-upanisat. 2662 





Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, 
| am the eater of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the 
am the first born (Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of 


immortality, prior to the Gods. Whoever gives me, he surely does save thus. | am the food that eats him 
who eats food. | have conquered all, in this world. | am luminous like the sun. He who knows thus (also 
attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





¢ |, Brahman, alone appear as Annam, Annada, Sloka Kratu. 


Chandogya Upanishad : 7‘. Chapter 


STaTA «=| STTEHTGRT «= WareHarereararcdafeerercar Athata atmadesa evatmaivadhastadatmoparistadatma 
GATSIcAT QtealetcAT afar Sch Ra-stIeHae pascadatma purastadatma daksinata atmottarata atmaivedam 
ada a ar. ww Waad aA Ud sarvamiti sa va esa evam pasyannevam manvana evam 
fastaarenctentcashts STH AIHA: vijanannatmaratiratmakrida atmamithuna atmanandah sa 
TAUTS wala ae addy TTY, Haar vata svarad bhavati tasya sarvesu lokesu kamacaro bhavati; 

aq ASST faqrenisited aac waft Atha ye’nyathato viduranyarajanaste ksayyaloka bhavanti 
ast aay RESINS aafa li 211 tesam sarvesu lokesvakamacaro bhavati. 


Next is the instruction on the Self : The Self is below; the Self is above; the Self is behind; the Self is in 
front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in this way, thinks in this 
way, and knows in this way, has love for the Self, sports with the Self, enjoys the company of the Self, and 
has joy in the Self, he is supreme and can go about as he likes in all the worlds. But those who think 
otherwise are under the control of others. They cannot remain in the worlds they live in, nor can they 
move about in the worlds as they like [i.e., they are under many limitations]. [7 — 25 — 2] 
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Briharadanyaka Upanishad : 


TeT a QUSTANSHAATCHAT FF az, ata a qurat- brahma tam paradad yo'nyatratmano brahma veda. 
WISFATATCAA: at aq; srnret CUA SIAC ksatrarh tam paradad yo'nyatratmanah ksatrarh veda. 
Sraea 2ared qugalseancnat daeae aah lokas tam paradur yo'nyatratmano lokan veda. devas tam 

9 bab ¢) 


paradur yo'nyatratmano devan veda. bhutani tam paradur 


e . Qa. 
a WUSaSeaar wait ayartet aa Taran Seq- 
P : . a, " yo'nyatratmano bhitani veda. sarvam tam paradad yo'nyatratmano 
atcat: Aa aq 5 "gq Fi, xq aay, ma ST, mm sarvam veda. idam brahma, idarh ksatram, ime lokah, ime devah, 


2er:, satia arta, it 4 wa AEAATCAT II & ll imami bhitani, idarh sarvam, yad ayam atm II 6 Il 


The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who knows him 
as different from the Self. The worlds oust one who knows them as different from the Self. The gods oust 
one who knows them as different from the self. The beings oust one who knows them as different from 
the Self. All ousts one who knows it as different from the Self. This Brahmana, this Ksatriya, these worlds, 
these gods, these beings, and this all are the Self. [Il — IV — 6] 








¢ |alone am Brahman, appearing as Plurality. 


¢ Appearance is glory of my Maya. 





¢ Grateful to Maya for this possibility. 
¢ Therefore can enjoy Naishkarmya class. 
¢ Without Maya how can we enjoy life? 
¢ Let Maya be there, let Drama go on. 
¢ What is meaning and purpose of life? 
al 





¢ To understand my glory. 








e If Maya is not there, | Brahman, as Brahman, can never say | am Brahman. 
e Let us permit Maya to be there as our glory and enjoy. 
5 Capsule : 


¢ Life is entertainment provided by my Maya. 











¢ Mithyatva Nishchaya is benefit of Mahavakya Jnanam. 





¢ This is meaning of Uchyate. 
Verse 71: 


FASTA Cae PRATT | pratyakta ‘sya svato ripam niskriyakarakaphalam 
STA Teal Mi: HTT SEAS wt 99 11 || Aavitiyam tad-idaha dhih pratyagatmeva laksyate 


Inwardness is the intrinsic nature of the Self which is non-dual and which is free from action, 
factors of action, and the fruits of action. The intellect, being illumined by it, is designated as if 
it is the inward Self. [Chapter 3 — Verse 71] 





a) Asya Svataha Rupam : 
¢ Real nature of this student who has come in front seeking Vedanta is seeming Samsari. 
¢ Guru knows — Seeming Samsari. 
¢ Student thinks —l am Maha Real Samsari. 
¢ Svato Rupam — Real Nature is Pratyakta — inner self — Chaitanyam. 


¢ Chaitanyam appears as Chidabhasa but it is not Chidabasa with transferred attributes 
of mind. 2665 


With transferred attributes of mind, | appear to be a Samsari and consciousness, self, 
is real nature of student. 








Which type of inner self? Nishkriya Karaka Aphalam, Always free from Triputi. 
| was waker before Dream, was waker during Dream, am waker after dream. 


Similarly, | am Brahman before waking, during waking and after waking is gone. 








Karaka = Triputi, accessories of Action. 
Subject, object, instrument, beneficiary, benefactor, location. 
Kriya = Action. 


From Karakam action is born. 








What is definition of Action? 


o Karaka Janyat Kriya. 





© Moment accessories come together, action starts. 





Karakams lead to Kriya. 


Kriya Janyam Phalam. 





Life = Karaka Kriya Phalam. 





Phalam = Punar Janma, goes on + on. 
Because of infinite Sanchita Karmas. 
What about Atma? 


Nishkriya Karka Aphalam. 
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Qualifies Svata Rupam. 











lam always Advitiyam Brahman. 





| experience plurality which is of lower order of reality. 
It is this knowledge of real self the inner meaning of Tat Tvam Asi. 
Therefore as Brahman | am Advitiyam. 


My nature is nondual, how we now that? 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 


Taddhaika ahurasadevedamagra asidekamevadvitiyam 
tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 





Brahman is secondless. 

If Brahman is secondless, it can’t accept world separately. 

If world is separated, there will be duality, 2 real — Brahman + world. 
Why can’t you take world as part of Brahman? 

Then no 2" thing. 
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Katho Upanishad : 
¢ Brahman is Nishkalam. 
e Partless. 





¢ Therefore Brahman is 2" less, partless. 
¢ Therefore world can’t be separately existing from Brahman. 
¢ We can’t say world is not there we are experiencing world also, we are cornered. 











¢ Therefore we say, Brahman is 2"? less means it is without a real 2"¢ one. 
¢ Second real world is not there. 
¢ Wedo not say 2™ world is not there. 





¢ World is experientially available, but it can’t be counted, like reflection in the Mirror 
or the dream world. 


¢ This is called Mithyatva Nishchaya. 
According to Advaitin : 





¢ Without Mithyatva Nishchaya, problems of world can never be solved. 
¢ World comes all the time. 
¢ Bagawan will not be free if world is real. 
¢ If world is Satyam, Bhagawan will see real suffering of all devotees. 
¢ How can Bhagawan relax in Ananthashayanam. 
e Regularly Bhagawan has to create Jiva, suffering and watch. 
¢ Sarva Shaktitvat. 
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¢ Can Bhagavan ever have peace of mind, he will neither be capable of removing 
sufferings or can’t stop witnessing the suffering. 


¢ Bhagavan gets Mukti only by knowledge. 


maya tatamidam sarvam 


jagadavyaktamortina | 


matsthani sarvabhatani 


na caham tésvavasthitah |] 9-4 | ] 


All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 
not dwell in them. [Chapter 9 — Verse 4] 


na ca matsthani bhuatani 
q2q A RTA Sat | pasya mé yOgamaisvaram | 
Aas A AASV: bhutabhrnna ca bhitastho 





FAARTA AAATaS: USK mamatma bhitabhavanah || 9-5 | | 


Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not dwelling in 
them, |am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 





e These are Leelas, Drama. 
e Ajaya Mana Bahuda Vidayate. 
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¢ Without creating, the mind is seem to be creating the dream world. 
¢ Bhagavan without creating the waking world, seems to be creating the wakers world. 








e Bhagavan is free because of Jagan Mithyatva Nishchaya. 











e We can also be free because of Jagan Mithyatva Nishchaya. 





e There is no alternative method. 


c) Advitiyam Svato Rupam Bavati. 
d) Dhihi Tad Idda : 


a 





Mithya Mind ehaitanyari 


¢ Mithya mind is made alive and sentient because of Brahma Advitiyam Chaitanyam. 





¢ Because of real nondual consciousness, Mithya mind Jadam intrinsically becomes 
sentient. 











yathaidhamsi samiddhoO'gnih 


bhasmasat kuruté'rjuna | 


jnhanagnih sarvakarmani 


ATS Sed aAaaT ul S-2wvell bhasmasat kuruté tatha | |4-37]| | 





As the blazing fire reduces fuel to ashes, O Arjuna, so does the fire of knowledge reduce all 


actions to ashes. [Chapter 4 — Verse 37] wit 


e) Lakshayate : 


Is misunderstood. 








Mithya mind enlivened by consciousness, is misunderstood as sentient by itself. 


Therefore | say, | am depressed, disturbed, instead of saying | am witnessing a 
turbulent mind. 








See all as part of Huge, long Drama. 


Revision — Verse 71: 


This verse differentiates process of knowledge of other Pramanams with Mahavakya 
Jnanam. 


Other Pramanams generate knowledge of Prameya Vastu, Pramanam retains Triputi — 
Pramata, Pramanam, Prameyam. 


Eyes reveal Hall, and continue. 


Example : 


Eyes generate knowledge. 

After Pramata, eye continues to be Pramanam, the object continues to be Prameyam. 
Additional knowledge has not done any harm to Triputi. 

Same true w.r.t. Pratyaksham, Anumanam, Upamanam, Karma Khanda. 

They don’t do any damage to Dvaitam, Triputi. 

Mahavakyam reveals Jivatma, Parmata Aikyam, reveals Brahman as a fact. 








Brahman = Advitiyam, nondual no 2" thing other than Brahman, no internal 
difference in Brahman, no Sajatiya, Vijatiya, Svagata Bheda. 





¢ Once Brahman knowledge is generated by Mahavakyam and understood as a fact, that 
Brahman can’t accommodate Triputi. 


¢ Brahman as a fact can’t coexist as a fact with Triputi, duality. 





¢ Will bring Dvaitam, only one can survive as a truth. 


¢ Triputi, world will continue to be experienced but it has lost its reality called 
Upamardhanam. 


Upamardhanam : 
¢ ls Triputi status, moment Brahman is understood as a fact. 
¢ If Triputi continues to be a fact then Brahman as Advaitam has not been understood. 
¢ Brahman and Triputi as a reality can’t coexist. 
¢ Brahman understanding and Triputi reality can’t coexist. 
¢ Whether Pramanam generates Brahman understanding or not, what is the proof? 
e If understanding is there, Triputi reality is knocked off. 
e If Triputi reality continues, then Brahman understanding has not been generated. 
e Understanding and Triputi reality can’t coexist. 
¢ Once Mahavakya Pramana does the job, reality of Triputi goes away. 

Example : 


¢ Mother wakes up child waking up means dream reality goes away. 5675 


¢ If Dream continues to be real, waking has not happened. 
¢ Dream reality does not continue. 
¢ Wake up call — Pramanam works or not. 
e If not worked, dream will continue. 
a) Asya Svataha Rupam : 
¢ Real nature of student. 
b) Pratyakta : 
¢ Chit is inner self. 
c) Advitiyam : 


¢ Is nondual Brahman — Nishkriya Karaka Aphalam. 





¢ Crucial word for Brahman: 
o Advaitam. 


o Nondual Brahman which can’t accommodate any form of duality or plurality in 
form of Kriya, Karaka, Aphala Rupam or Pramatru, Pramana, Prameya Rupam. 











¢ Rise of knowledge and falsification of duality take place simultaneously. 





¢ Brahma Satyatvam and Jagan Mithyatvam are 2 coins of same coin, presented as 2 
separate facts but are not 2 separate facts. 











¢ Factness of one assumes factness of other. 


¢ Brahma Satyam means Jagan Mithya. 
2673 


Jagan Mithya means Brahma Satyam. 


Other systems of philosophies want Brahma Satyatvam and also Jagan Satyatvam, 
peaceful coexistence, real Brahman / Jiva / World. 


d) Tatva Trayam of Visishta Advaitam : 


Having same order of reality. 


Sureshvaracharya : 


Not possible, Advitiyam is truth. 


e) Tad Idda Dhi: 








Blessed by Satyam Brahman, entire world comes into existence. 








Idda = Blessed, graced, activated. 
Tatu = Satyam Brahman. 


Entire Mithya world borrows 3 things from Brahman. 





Brahman lends 


7 eee 
































Inert things - world Sentient bodies Ananda Maya Kosha 
- Borrow existence, Sat. - Borrow sat + chit - Borrows Sat — Chit 
- 4Koshas Ananda 








2674 


What is common to all? 
¢ All are Mithya. 
Drk Drishya Viveka : 


ated atta a =F a AcaaIaHA | asti bhatt priyari riipart nama cetyarisa-partcakam, 
* . * ~ 
ATIAY AAS ATLA Adal SAHA Ul |] adyatrayart brahma-riipari jagad-riiparh tato dvayam. (20) 


Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three 
belong to Reality and the latter two to the world. [Verse 20] 





e In this Borrowing spree, who is the lender, Bank? 
¢ Brahman, lends Sat Chit Ananda to all. 


e Whether returned or not, Brahman lends Sat Chit Ananda to our Mithya mind and all 
objects in the world. 


e) Tat Idda Dhi : 
¢ Mind with borrowed Sat — Chit. 
f) Pratyag Atma Iva Lakshayate : 


¢ Because of Sat Chit in the mind. 





¢ How are they present? 
¢ Borrowed Sat Chit mind imitates Atma. 


¢ Mind resembles Atma because of Sat Chit. 








Mind becomes fake Atma. 


Atma without Universe, with Mind with borrowed Sat Chit 
original Sat Chit 
- Original Atma with pure Sat | - Fake, Mithya Jiva + Jagat 
Chit, life principle. 


Every individual has 


———" 





























Real original Atma, consciousness Fake Atma 
- One life factor in the universe. - Mind with borrowed consciousness. 
- Real self. - Dhi Iti Lakshyate. 











- Resembles Pratyagatma, pure self. 

- This is called Ahamkara. 

- Reflections of life factor in the 
minds of Jivas. 

- False self. 











We can’t differentiate false self and real self easily. 
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Verse 72 — Introduction & Verse 72: 


TATA | yasmad evam 
aA nn om “\ . 
TATA AERA STATS Felleaal | vipascito "py atas tasyam Gtma-bhavam vitanvate 


TATRA RAY aflad DRI 92 II daviyassy indriyarthesu ksiyate hy uttarottaram 


Hence it follows. [Introduction] 

So even the wise look upon the intellect as the Self [in their day-to-day life]. However, in 
respect of the distant senses and their objects, the notion of the Self decreases successively 
indeed [as one moves outward from the intellect]. [Chapter 3 — Verse 72] 





Introduction : 
Yasmat Devam : 

¢ Hence, because of this reason of coexistence. 
Verse 72: 





Coexistence in one Body 











Fake self, mind with borrowed 
consciousness 


Real Self, consciousness 








¢ 99% people can’t differentiate the two. 


2677 





a) Athaha: 
e Therefore, because of resemblance of Atma and Ahamkara. 
b) Vipashchit Api : 


¢ Even wise learned people, learned in Apara Vidya, Karma Kanda, Karma Yoga, Upasana 
Yoga, Upanishads can’t differentiate. 


c) Tasyam : 
¢ Upon self take mind called Ahamkara. 


d) Ahamkara = Mind + Borrowed consciousness = Ego = Fake Self. 





e) Atma Bhavam Tan Vitanvate : 





¢ Even wise people entertain | — notion, | — identification upon Ahamkara. 





¢ Continue saying | am Sadhaka, which is the last obstacle, look upon myself as 
Ahamkara. 


Mahavakyas Aim : 
¢ To knock off notions, | am Sadhaka. 


¢ |am Atma which is eternally Siddha, is message of Upanishads which | must claim as a 
fact. 


Teaching : 
¢ You are Brahman, not Sadhaka. 
¢ Sadhaka Bava Branti Nivritta is Moksha. 
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Moksha : 
¢ Dropping idea, |am Sadhaka, Ahamkara and claim | am Brahman, Siddha Svarupa. 
e Use Ahamkara but never claim Ahamkara as “I am”, self. 
f) Tasyam Atma Bavam Vitanvate : 
¢ In that Buddhi which is Anamkara Rupa Buddhau. 
e Atma Bavam, | — identification. 


¢ Vitanvate — continue to remain. 





|— Notion from Atma transferred to 
Vigyanamaya Kosha 








Transferred to Manomaya Kosha 


' 


Transferred to Pranamaya Kosha 


' 


Transferred to Annamaya Kosha 


' 


Children 


' 


School 


| 


Country 
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¢ Abhimana goes to all Anatma. 

¢ Farther Anatma — Lesser Abimana. 

¢ Closer Anatma — Greater Abhimana. 

e Anatma weakens as Anatma gets farther on external sense objects, Indriyartheshu. 
g) Davi Yassu : 

e¢ Which are farther away. 

¢ Dhariyan = Comparative. 

¢ Durvam = Far 

¢ Darishtaha — Adjective qualifying Indriyartheshu. 

¢ Upon farther objects. 
h) Ksheeyate : 

¢ Aham Abhimana becomes weaker and weaker. 
Example : 

¢ Distant stars 


¢ People in Africa, Brazil. 





¢ We are ready to drop Abhimana of farther Anatma for the sake of closer Ananda. 











¢ For family, renounce others. 


¢ For our sake, renounce everybody. 
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Brihadaranyaka Upanishad : 


Tara Sra: foar waiea, sncnata Baa STH: 
aw @r wa? @arat wmrama 2ar: fsar 


sa hovadca na v4 are patyut kamidaya patiu priyo bhavaty 
&tmanastu kamaya patiu priyo bhavati 

na va are jayayai kamaya jaya priya bhavaty 
S&tmanastu kamiaya jayS4 priys’ bhavati 

na v4 are putraéiao k&amaya putraéu priya bhavanty 
@atmanastu kamaya putrau priya bhavanti 

na v4 are vittasya kamadaya vittad priyad bhavaty 
&tmanastu kaémaya vittacd priyaod bhavati 

ma v4 are paatinaco kamaya paaavau priya bhavanti 
&atmanastu kamaya paaavat priyd bhavanti 

na v4 are brahmaiat kamadya brahma priyad bhavaty 
&atmanastu kamaya brahma priyaod bhavati 

na v& are kaatrasya kamaya kaatracd priyad bhavaty 
atmanastu kamaya kaatracd priyad bhavati 

na v4 are lok&n&So kaéamiadya lok&éu priydéa bhavanty 
@atmanastu kamaya lokau priya bhavanti 

na v4 are devanao kamaya devau priyds’ bhavanty 
&tmanastu kaéamiaya devaéu priy’ bhavanti 

ma v4 are vedanao kamaya vedau priya bhavanty 
atmanastu kamaya vedau priyds bhavanti 

na v4 are bhutaénséd kémiadya bhiitani priyaéii bhavanty 
&tmanastu kaémaya bhutani priydaii bhavanti 

ma v4 are sarvasya kamaya sarvaod priyad bhavaty 
Stmanastu kamaya sarvacd priyad bhavaty 

&tma& va are draauavyaut arotavyo mantavyo 
nididhydasitavyo maitreyy atmani khalvare dyiaue 
arute mate vijhaéta idado sarvad viditad II 5 ll 


He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It 
is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the 
sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of 
wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the sake of the Brahmana, my 
dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he 
is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, 
but for one’s own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for 
one’s own sake that they are loved. It is not for the sake of the beings, my dear, that they are loved, but for one’s 
own sake that they are loved. It is not for the sake of all, my dear, that all is loved, but for one’s own sake that it is 
loved. The Self, my dear Maitreyi, should be realised — should be heard of, reflected on and meditated upon. By 
the realisation of the Self, my dear, through hearing, reflection and meditation, all this is known. [Il — IV - 5] 2681 





i) Atma Bhava Sheeyate : 
¢ Atma Bhava becomes weaker. 
j) Uttaro Uttaram : 
¢ More and more it weakens. 
¢ All identifications with Anatma are called Jiva Bhava. 





¢ What is Aim of Mahavakya? 
¢ Jiva Bava Tyaga, Brahma Bava Svekarane is aim of Mahavakya. 
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Verse 73 — Introduction: 


aha. yadi vakyam eva yatha-bhutarthavabodhakam 
atha kasya hetor avidyotthapitasya kartrtvader 
upadesa ity ukte pratividhiyate 


One may argue : "If the sentence itself conveys knowledge of reality as it is, then why should 
agency of the Self, etc., which are caused by avidya, be taught?" To this, we reply as follows. 
[Introduction — Chapter 3 — Verse 73] 





Purva Pakshi Question : 


¢ Why you focus only on Mahavakyam and ignore other Bheda Vakyams in Veda? 





Veda 


oo 


Bheda Abheda 
| 
Jiva — Brahma Bheda | 





























- Jiva— Brahma Aikyam. 

- Mahavakyam. 

- Jiva is nondifferent from 
Brahman. 

- Jiva is Asamsari, Akarta. 





Samsari Asamsari 
Karta Akarta 








Bokta Abokta 

Does Puja, worshipper. Jnana Khanda 

Karma Khanda, Upasana. Thin portion of Veda. 
Bulkier portion Worshipped 2683 








Purva Pakshi : 
¢ You have selective Amnesia, you edit a lot. 
¢ Do Bharatnatyam of Tat Tvam. 
e Why you forget other Veda Vakyams, they are not Branti, delusion. 
¢ Delusion can be there for Jiva not in Veda, it talks about Bheda. 
e Veda talks about facts, Jiva is Samsari, Karta, Bokta. 
¢ When you talk of oneness, you have Dosha of partial rejection of Veda. 
¢ Bheda— Abheda mutually exclusive. 
e If lam Dasa of Rama, | can’t be Rama. 


¢ Jivatvam and Ishvaratvam can’t coexist. 





What is intention of Veda? 


| 


Teach Bheda? Binnam? Teach Abheda? Abhinnam? 

















Mundak Upanishad : 


Sl aout Auda AW aa ga Unused | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
S se) : 
qawet: Too Ter sa ZINTA HIM 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits 
of the tree with relish, while the other (just) looks on, without eating. [Ill — 1-1] 





Upon body tree, Jiva and Paramatma are seated. 

Karta, Bokta, Attih — Jiva and Ishvara. 

Jiva experiencing Karma Phalam. 

Ishvara does not have Samsara Phalam. 

Why do you ignore Abheda Vakyams? 

Bheda Vadi, Dasa Vadi has better support. 

| am different from Brahman and Samsari. 

In class you say, we are wonderful. 

Bheda and Samsara are clearly revealed by Pratyaksha and Shastra. 


Therefore Bheda is a fact. 


a) Ataha : 


| give you consolation. 
Interpret you are Brahman as you belong to Brahman. 
How do you reconcile? 


Veda is revealed by Pratyaksha. Therefore Purva Pakshi says | am stronger. 


Advaitin : 


Arguments you are quoting in your favour are actually going in my favour. 
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i) lf Bheda and Samsara are revealed by Pratyaksha Pramana, Shastra need not reveal Bheda 
and Samsara. 


e Shastra will become redundant. 
¢ Pramanam not Pramanam if already known. 


¢ Weare Indian, human being, India is a poor country, Shastras need not reveal these, 
then not a Pramanam. 


¢ Anadigatatvam is one of conditions of Pramanam. 


e Pratyaksha and Veda not talking about Bheda. 











¢ Veda becomes Apramanam. 





ii) Aikyam not known through Pratyaksham, other sense organs. 


¢ If Bheda and Samsara proved by Shastra and it becomes a fact, that | am different from 
Brahman and | am Samsari, is proved by Veda. 


¢ What is fact, truth can’t be changed by any amount of Sadhana. 
¢ If Samsara is truth, fact it can’t be changed. 

Definition of fact : 
¢ What can’t be changed is a fact. 


¢ If Samsara is a fact, Shastric study no use. 











¢ Anirmoksha Prasanga Dosha will come. 





e Shastra can’t give Moksha, if problem of Bheda, Dasa is the truth. 
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iii) Suppose Samsara is Nature, fact. 
¢ By Sadhana | get Moksha at a particular place, time. 
¢ Moksha will be like Svarga it will end. 

Gita : 


ad WaT Lasiasitsh fasts té tam bhuktva svargal6kam visalam 
eq{UT qua Hash faattea ksIné punyé martyal6kam visanti | 
ud sara: évam trayidharmamanuprapanna 


TaRild aaa rs a Il 2-2e I || gatagatam kamakama labhanté || 9-21 | | 


They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world of the 
mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) desires, they attain to 
the state of going and returning (Samsara). [Chapter 9 — Verse 21] 





¢ What has manufacturing date will have expiry date. 





e Shastric study will be useless, Moksha not possible. 
¢ Veda not Pratyaksha Siddham. 


¢ Veda not proved by Pratyaksha Pramanam. 

















¢ Bheda + Samsari according to Veda, is delusion. 


¢ Bheda and Samsari Not revealed by Veda but quoted by Veda. 
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How delusion comes? 


¢ Not through Pratyaksha but Pratyaksha Abhasa (Defective eye). 











¢ Veda is quoting Bheda, not teaching Bheda. 





e Mundak Mantra is not to teach Jiva and Ishvara Bheda. 
Mundak Upanishad : 


BasTa waa ae Faas yaa ATTA aAChHos AAT | Sa yo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavati | 
aera ssh ete UT eraSPay TeRTSAT HATA Il 31 tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavati II 9 II 


He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who knows not the 
Brahman will ever be born. He crosses grief; crosses sin, and being free from the knots-of-the-heart, 
becomes immortal. [III — Il — 9] 





One must know: 


e | have been Brahman all the time, by knowledge from Vedas. 





¢ Bheda Vakyams are Sruti quoting our delusions and all Abheda Vakyams are Sruti 
teaching Aikyam. 











¢ Branti Anuvada Vakyam = Bheda Vakyam. 
We say : 
¢ Twinkle twinkle little star. 


¢ Small star in sky is big star. 
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¢ Small / little, quoting our delusion, caused by Pratyaksha defect, Abhasa Pramanam. 
¢ Small start not revealed by Pratyaksha Pramana. 

e Itis defective Pratyaksham revealed. 

¢ |say small, little star but stars not small. 

e Itis not revealation of fact but quotation of delusion. 

¢ Having quoted delusion, saying small, teach star is big one. 


¢ Similarly you the Samsari, Jiva is Brahman, considered Dasa, Karta in Dva Suparna 
Sloka. 


¢ Seeming Samsara proved by Pratyaksha Abhasa. 
¢ Tvam, reveals limitation, it is you, not |, she, he, indicates limitation. 


¢ Seemingly limited you the Samsari Jiva is Brahman in which you, he, she, it, I, 
differences are absent but they all quote Abhasa — our defect, delusion. 


¢ Through Dva Suparna Mantra, having quoted delusion you have to negate the 
delusion. 


Mundak Upanishad : 


el aout Aas Awa aa gat UuNeyetatid | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
S se) 
Wawa: Too Cer saa 3InTaT Hsia I 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits 
of the tree with relish, while the other (just) looks on, without eating. [Ill — 1-1] 








¢ Delusion to be eliminated, Bheda Vakyams are Branti confusion, delusion. 





Veda: 
¢ You think you are limited, Samsari, different. 





¢ Bheda and Samsara not revealed by Veda. 





e Bheda Vakyams are Branti Anuvada Vakyams. 


Revision: 


Verse 73 — Introduction : 
¢ In Vedas, many statements indicate difference between Jiva and Paramatma. 



































Scriptures 
Bheda Vakyam Abheda Vakyam 
- Forces me to reject Abheda. - Force me to reject Bheda. 
- Secondary, Anuvada Vakyam. - Nondifference, one ness 
between Jivatma / Paramatma. 
- Primary teaching of Veda, 
Tatparyam. 











¢ Can’t accept both because they are mutually contradictory, exclusive. 


e We must accept whole Veda — can’t reject one part and accept another part. 
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Example : 


¢ Ardha Jarathiyan Nyaya can’t say, one part of body — 70 years old and another 40 years 
old. 


¢ Central teaching is understood and Veda is validated. 
¢ What is proof — Tatparyam is in Bheda Vakyam? 
Apply Shad Lingani : 


¢ Upakramo Upasamharou Abhyaso Purvata Phalam, Artha Vado Ut Patticha Lingam Tat 
Paryam Nirnaye. 


¢ This is Mimamsa Argument to prove Abheda Vakyam, Tatparyam Nasti. 


Brahma Sutra: 
ad aaA-aaTe 1 Tattu Samanvayat | 


But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [l-—1-4] 


Mandukya Upanishad : 3" Chapter 
¢ Sruti itself condemns Bheda Darshanam because it will only reinforce Samsara. 
Katho Upanishad : 


Taya eaT oy qe aTaT sted fasay Manasai-vedam aptavyam, neha nanasti kincana, 





* ; ~ i, yai il 
FT: a TT Teatd T ae Waa qoata N 99 M Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 


sees any difference here, goes from death to death. [Il — | — 11] 





e Veda criticises Bheda Darshanam or Vision of difference. 
e If Veda criticises Bheda Darshanam then Veda can’t teach Bheda. 


Conclude : 
¢ Bheda only mentioned by Veda but Veda does not teach Bheda. 


Bheda Vakyam Abheda Vakyam 


- Anuvada Vakyam - Tatparya Vakyam 
- Mentioned - Teaching 


e Why should Veda do Anuvada of Bheda? 





Question: 





3 Reasons to mention Bheda 
Vakyams in Veda 

















———— 














- Students not ready to - Bheda Darshana has - To negate Bheda 
receive Abheda. utility to prepare 

- Dasa Bava comfortable students mind. 
than Swami Bava. 
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¢ Small star you see is Big star. 


(smattsir [Str 





Anuvada Vakyam Bodhaka Vakyam 


¢ Both small and big mentioned, contradictory. 
¢ Teacher quoting smallness to displace it by bigness. 
Mahavakyam : 


e Jivatma = Paramatma. 


Tvam Tat 
Here There 


Anuvadakam Bodhakam 

Displaced Retained 

Jivatvam, Boktrutvam Aboktrutvam, Akartrutvam, 
Kartrutvam, Samsaritvam. Asamsaritvam. 











Sruti Vakyams 


————— er 


Bheda Abheda 


Anuvadakam Tatparyam 
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Purva Pakshi : 
¢ Does not know the difference. 
¢ Hence, asks — why in Veda? 
a) Yadi Vakyam Eva Atha Bhutartha Avabodhakam : 


¢ If the Veda is teaching reality of nonduality, Jivatma / Paramatma — Abheda Yathartha, 
in that case, what is the purpose? 


b) Avidyo Kartrut Adehe : 


e Why Veda talks of Kartrutvam, Samsaritvam, Boktrutvam, Jivatvam of Jivatma, Bheda 
of Jivatma, Bheda of Jivatma and Paramatma? 


Mundak Upanishad : 


el aout Ada AW aa ga UnNgeaIstld | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
S Ss 
qawet: Too Cer saa 3InTaT Hsia I 211 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits 
of the tree with relish, while the other (just) looks on, without eating. [Ill — 1 — 1] 








2 Birds in on tree / 2 Jivas in one 
































Jivatma Paramatma 
Bokta, Karta, Samsari Abokta, Anashnan, remains as 
witness 2964 











c) Avidhyo Sthapitasya Kartrutvadehe Upadesha : 

¢ Statement not born of confusion in Veda. 

¢ Upadesa misunderstood by Purva Pakshi. 

e |tis not Upadesa but Anuvada. 

¢ Difference of Upadesa and Anuvada, Purva Pakshi did not know. 
d) Iti Ukte Sati : 

e If such a question is asked, Answer is given in following verse. 
Verse 73: 


WMleaARASATS qarel aedcd WleaaeTaT | bhranti-prasiddhya ’niidyartham tat tattvam bhranti- badhaya 
a aAcqTesaa ae TRACT U1 93 1 || qa mety upadisyeta tathaivarn tat tvam ityapi 


By restating the object of erroneous perception, the sentence "It is not so" teaches the truth 
of it by negating erroneous perception. Likewise, the sentence "You are that" [teaches the real 
nature of the jiva by negating what is superimposed on it]. [Chapter 3 — Verse 73] 





¢ Bheda not Upadesa but Anuvada. 
e Purva Pakshi’s mistaken notion. 
a) Anudyartha : 


¢ Restatement or quoting a misconception. 
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b) Branti Prasidya : 


Because of universality of misconception. 
Anu + Vad — Dhatu. 

Quoting. 

Anuvada Kritva. 


Well known misconception. 





Misconceptions 


—— ee 








Individual, small group Universal 











- Snake on rope - Smallness of star. 

- Wrong perception for entire 
Humanity. 

- Prasidye 

- Jiva—Ishvara Bheda is universal 
misconception. 

















c) Tatu Tatvam : 


Correction of Misconception. 


d) Ayam Na Upadishyate : 


Is taught as this is not. 


“Ayam Na” iti Upadishyate, is revealed, how? 
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e) Branti Badya : 


By way of negating the delusion one needs to quote the delusion. 


Small star said because Branti Prasiddihi. 


f) Tatha evam : 


In the same manner. 


g) Tat Tvam iti Branti Badhaya : 


In Tat Tvam Asi Mahavakyam also, Jivatma = Paramatma, Adjective Jivatma is quoted 
to drop misconception of Jivatma. 








None of us in the class is a Jiva like | am not is dreamer in dream. 





We are none other than Brahman w.r.t. waking, waker w.r.t. Dream. 





Right now statement appears like a Joke, one day you will accept : “Aham Brahma 
Asmi”. 





We are not giving up 


————— ee 


Reaching Brahman Notion Becoming Brahman Notion 

















Upanishad forced to quote Jivatma to say : 
You are not Jiva at all. 


This is extended to Mahavakya in following slokas. 
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Verse 74 — Introduction: 


SHAY eda Tal STRATA | || imam artham drstantena buddhav arohayati 


This point can be brought home by an example. [Introduction — Chapter 3 — Verse 74] 


a) Imam Artham : 


¢ This idea of displacement of wrong notion with the help of right knowledge by 
mentioning both the wrong notion and right knowledge. 


¢ This method of communication is Imam Artham. 
* Communication applied in Mahavakyam. 
b) Arohayati : 
¢ Driving home, for whom. 
c) Buddau : 
¢ In intellect of student. 
d) Drishtantena : 


¢ Explained through example. 


2698 


Verse 74: 


eI: CMyRdaika: + Fas Feeata sthanuh sthanur itivoktir na nr-buddhim nirasyati 
Saar eh: Wied gal J aa tl 98 wt || yyanuvadat tathaivoktir bhrantim pumso na badhate 


The repeated utterance "Post, post" does not remove the wrong notion of man in the absence 
of the restatement [of the wrong notion]. In the same way, the statement [about the real 
nature of the Self] does not sublate the person's erroneous notion [about it in the absence of 
the restatement of the wrong notion about it]. [Chapter 3 — Verse 74] 





Mistaking Sthamba — pillar as a thief, indicates fear. 

Person who has mistaken is seeing thief. 

One with correct vision, sees pillar. 

To correct mistake quote — “thief”, you are seeing is none other than pillar. 
In his vision, thief does not exist. 

Forced to use thief for displacement. 

If he avoids thief because he sees no thief and says this is pillar only. 


Person might mistake there are 2 things — pillar and thief. 








Similarly, we might think | am Jivatma and there is also Paramatma inside this body. 


This is the greatest blunder. 








This does not correct my misconception — “I am not Jiva”. 
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| am Samsari only and within me is Paramatma, Asamsari. 

No use of this knowledge. 

There is a pillar, does not correct the mistake of thief. 

You have a Paramatma within you. 

You continue to be a Samsari. 

Additional lession — with miserable me, there is poor Paramatma. 
| sympathise with Paramatma. 


Instead of removing my misconception, | sympathise with Paramatma also. 








If wrongly taught, student will say — there is thief and pillar, Jivatma and Paramatma. 
This will not educate a person. 








Pillar is pillar, there is the thief, no use. 
Only educational statement is : 
“So called thief is none other than Pillar”. 
In that statement alone, thief misconception gets displaced and fear goes away. 
Similarly Jeevatvam has to be eliminated. 
Any amount of study retaining notion —! am Jiva, will not solve problem. 
I will say : 
| have understood Brahman | want to die and want to come back soon. 


Problem of understanding Vedanta continues in A format. Senn 





¢ Die quickly and come back idea of Moksha is because we are not willing to displace 
that we are Jiva. 





¢ Jivan Mukti is a misnomer. 
¢ There is no Jivan Mukti or Videha Mukti, there is only Nitya Mukti. 





¢ |was Brahman, | am Brahman, | will be ever is the main teaching. 








¢ Drama staged by Maya which I| watch through this body for sometime. 





e Jiva Bhava should be displaced by using : 
Thief is a Pillar. 

a) Sthanuhu - Sthanuhu iti Uktihi : 

e Pillar is a Pillar, given to a person shivering with vision of thief, no use. 
b) Na Nirasyati : 

¢ Will never eliminate Nru Buddhim, misconception of Naraha or Choraha. 
c) Vi Anuvada : 

¢ Not quoted by teacher. 
d) Anuvada Abava : 

¢ How quotation is done? 











¢ So called thief that you are seeing is pillar. 





¢ Thief must be brought in by a person who wants to correct his vision. 


e Anuvada, important — when it is not there, ae 


e) Tadvat : 
¢ When it is not there exactly like that. 
f) Anuvada Rahita Uktihi : 


¢ Statement without Bheda Anuvada Jivatma = Jivatma, Paramatma = Paramatma, no 
use. 


¢ It will never remove misconception of Jiva. 
g) Pumsaha Brantim Na Badate : 

¢ Will never negate misconception of Jivatvam. 
h) Tataiva Uktihi Anuvada Rahita Uktihi : 


¢ Will not eliminate misconception of Jivatvam. Therefore, Sruti says, Jivatma is 
Paramatma, within quotation, not because we are Jivas but because we have a 
misconception of Jivatvam. 
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Verse 75 — Introduction: 


yasmdc chrotr-prasiddhanuvady eva tvam iti padar 
fasmad uddisyamana-sthatvad duhkhitvader 
avivaksitatvam eva, vidhiyamanatve hi sati 

virodha- prasarigo na tu vidhiyamanantidyamanayor iti. 
sva-pradhanayor hi padayor virodhasanka 
samanyalingitatvat tayor na viparyaye 


Since the word "thou" only recalls what is already known to the hearer, subjection to suffering, 
etc., which belong to the subject term, are not intended to be conveyed at all. Indeed, only if 
they were predicated [of the subject], would there be contradiction [with the import of the 
Sruti text]; but there cannot be any contradiction between what is restated and what is 
predicated. Surely, there is scope for contradiction between two words both of which are 
principal, since they retain primary general meanings, but it is not so, when this is not the 
case. [Introduction - Chapter 3 — Verse 75] 





¢ If this is not understood then Mahavakyam will be subject to misinterpretation like 
that done by Visishta Advaitin and Dvaitin. 


Visishta Advaitin : 


¢ Reads Mahavakya, first sees contradiction “Small star is Big star”. 
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If you don’t understand that small star only is within quotation, not teaching, then no 


contradiction. 
How small is big? 
We tend to interpret small star is part of big star. 


How to remove misconception? 








To remove misconception, to remove smallness of star, interpret small star is a big 
star. 








Understanding small star as part of big star is not correcting. 


Visishta Advaitins Argument : 


Tvam = Jivatma, student, Samsari. 

Tat — far away, that Ishvara, demonstrative adjective, Asamsari, in Vaikunta. 
Evidently impossible for Jivatma here to be Paramatma there. 

Contradiction, hence understand you are part of Paramatma. 

You are Sharira Amsha, Chit — Achit Visishtaha Amsha. 

Every Jiva limb of Vishnu. 

Size of Jiva = Atom, limited, Madhyama Parimana. 

Instead of saying, | am — Nityaha, Sarvagataha, Sthanuhu, | become Anu Jivatma. 
One infinite Paramatma is sticking to small Jivatma. 


By retaining Jivatma, Mahavakya explained. 
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Mahavakya used not to retain Jivatma but to displace Jivatma. 








If you retain Jivatma, only Philosophy you come to is you are all part of Paramatma. 


This will not save us, previously miserable, individual, now miserable part of 


Paramatma. 


It will go only when Jivatvam is displaced by seeming contradiction. 








You must know how Jivatvam is to be dropped, by retaining Sakshi. 








a) Uddhishya Manam : 


Means quoting, not intended to be taught in Veda, not included in Jiva. 








“Small Star is Big Star”. 








Small used, not to be included, small in misconception of student. 


Teacher uses small not for inclusion but for elimination, displacement. 


b) Avivamshitam : 


Not part of teaching. 

Visishta Advaitin didn’t notice this. 

They included sorrow also in Tvam Pada Jivatma. 
Paramatma Aikyam not acceptable. 


How can sorrowful Jiva be equal to Joyous Paramatma? 








Sorrowful Jivatma can’t join Joyous Paramatma. 








Jivatma is part of Joyous Paramatma. 
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Big disservice is : 


Joining Joyous Paramatma with Jivatma and Paramatma becoming part of sorrowful 
Jivatma. 


Jivatma’s daughter in laws condition or 3™ sons condition miserable, can’t join Joyous 
Paramatma. 


Jivatma with mind in any Loka will be a Samsari, will make others Samsari. 








lam Asamsari not after Naishkarmya Siddhi or going to Vaikunta and non returning. 





Sorrow, misery = Maya, Nama Rupa, Svapna, Gandharva Nagaram. 





Vedanta Maye Yatha Drishte. 
Svapna = Mayas magic show. 


Gandharva Nagari, city in sky. 


c) Thatha Vishvam Idam Drishtam : 


All world + events seen by Vedanteshu, Vichakshanai — expert students of Vedanta. 


Mandukya Karika : 


As long as | am miserable, wherever | go, | will be Samsari. 


At feet of Vishnu, not comfortable. 


Jiva quoted not as teaching of Veda. 


d) Dukhitvat Abhivamshitam : 


Not intended as teaching. 
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¢ |f Jivatvam of Tvam Padartha is part of teaching as Misunderstood by Visishta Advaitin 
and Dvaitins. 


e If Jivatvam is part of teaching, 
e) Virodha Prasanga : 


e Then there will be contradiction between Jivatmas Jivatvam and Paramatmas 
Paramatvam. 


¢ Will see contradiction not Aikyam. 
¢ Will not be accepted by Visishta Advaitin and Dvaitin. 
¢ Aikyam, allergic to them, become irritated and will flare up. 
¢ Will say Aikyam is a misconception. 
¢ Jivatma = Jivatma, Paramatma = Paramatma. 
¢ Jivatma = Samsari, Paramatma = Asamsari. 
¢ Where is Vimochanam — Aikyam? 
Revision Verse 75 — Introduction : 
¢ Different Branches of Shastra have to be applied to understand Mahavakya. 


¢ Mimamsa and Vyakarana Shastram taken by Sureshvaracharya here in Verse 75 — 
Introduction. 


¢ Mimamsa is science of Vedic interpretation. 
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i Rae 

¢ Tat Tvam Asi used by Shastra seriously not casual enquiry. 
Example : 

¢ Pen costs Rs. 400 what is cost of 5 pens. 


¢ Intention of author — can you multiply and get Rs. 2000 as answer, not why pen costs 
Rs. 400, should be Rs. 2. 


e Maths book is Pramanam — assumed. 





Maths Book 


Se 


Tatparyam in Teachers No Tatparyam in teaching what 
multiplication should be cost of pen 

















¢ Tatparya Abavat Pramanyam Nasti. 


e Study Veda knowing what is Tatparya Vakya (knowledge — predicate) and what is 
Anuvada Vakyam (Re-statement). 








6 Factors — in Mimamsa Shastram 


Sh 


Upakrama — Apoorvata Arthavada Upapatti 
Upasamhara [I] [III] [IV] [V] 











Abhyasa [Il] Phalam [VI] 






































2708 


¢ This is to find out if statement is Tatparyam (Teaching) or Anuvada restatement. 


¢ After Mimamsa Analysis of 6 factors it is concluded that Tat Tvam Asi is Tatparya 
Vakyam not Atatparya Vakyam. 


¢ Therefore Pramanyam Asti. This is application of Mimamsa Shastram. 


Vyakarana Shastram : 


suit [rica 


Known - Information conveyed 
Mount Everest - 8848 Metres with Snow. 


Always known factor - 8844 Metre without Snow. 
Uddishyamanam 
Not recreation. 





Rule No. 1: 
¢ Subject of a sentence must be known entity, restated entity not revealed, only 
information. 


e Uddeshya Vakyam is Anuvadakam, restatement. 


¢ Everest, known factor, if not known, must state there is mountain peak called Everest. 





e Pramanam is that which teaches something new. 











¢ Prama Janakam Pramanam. 


¢ Yatra Yatra Uddishvatakatvam, Tatra Tatra Anuvadakatvam, Apramanatvam subject is 
always Apramana. 2709 


Uddishyamanam = Anu Dyamanam 
= Apramanam. 


Sankshepa Sharirakam — Book by Sarvagya Atma, disciple of Sureshvaracharya, read, 
you will feel he is Sarvagya. 


Commentary on Shankara Bashyam on Brahma Sutra. 
It analysis this topic. 

Uddishyamanam = Anuvadyamanam = Apramanam. 
Everest is 8000 Metre 


NY NY 
Subject Predicate 


- Know both — to get meaningful sentence. 
Otherwise sentence useless. 
Predicate generally is unknown factor, gives new information. 
Predicate = Vidhiyamanam. 
= New information to a listener. 


= Pramanam 
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Uddhishyamanam Vidhiyamanam 


- Apramanam - Pramanam 


- Weaker - Stronger 
- Can be Adjusted - Can’t be changed 





How to resolve contradiction? 


Small star in the sky is big star. 


Small star proved by Pratyaksha Anubhava and the text book. 


Teacher: 


Small star is a big star. 
Uddishyamanam = Small star. 
Anuvadya Manam = Apramanam. 
Big Star = Vidhiya Manam. 

Small star is Big Star = Contradictory. 
One must be false, other right. 
Can’t correct Vidhiyamanam. 


Understand small star is Uddhishyamana is false. 


Grammar Rule : 


Uddhishyamana is weaker. 
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Smallness Adjective belonging to Uddhishya Mana Padam has to be negated. 
Bigness belonging to Vidhiyamanam has to be retained. 

This is Grammar rule. 

Tat Tvam Asi. 

Jivatma = Samsari Jiva = Paramatma — Asamsari. 

Gist of Mahavakyam. 

Diagonally opposite features equated. 

Samsari can’t be equated to Asamsari. 

One has to be falsified. 








Can we bring Paramatma down and make him join us? 


Samsaritvam of Jivatma is mistaken notion, really speaking Jivatma = Asamsari. 








Make correction in Jivatma Adjective. 

What grammar rule to apply for correction? 

Vidhiyamanatvam Pramanatvat, Abadyam. 

Uddishyamanam Viseshanam is Apramanatvat Badyam. 

Therefore Samsaritvam, Adjective of Tvam Padartha should be taken as Adhyasa. 


Adjective of Vidiyamanam, Tvam Padartha should be taken as Adhyasa. 
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Meaning of Verse 75 — Introduction : 
a) Yasmatu Srotru Prasiddhe Anuvadi Iteva Viditat Padam : 


¢ Uddishyatvam in Mahavakya is Srotru Prasiddha Anuvadi Eva, is only restating Jivatma 
who is listening to Mahavakya = Tvam. 


¢ Not teaching a new entity. 
Example : 
¢ | must be existing because | have a wife, logic not correct. 
¢ Wife is not making me an existing entity. 
Don’t say : 
¢ lam existing because Mahavakyam is telling me “Tvam Asi”. 


¢ Tvam not proving you. 





¢ Tvam talking about Siddha, existing Jivatma. 





¢ Therefore it is Apramanam. 
b) Anuvadi Eva Tvam Iti Siddham : 
¢ Tvam = Restatement — Why? 
c) Tasmatu Uddhishya Manatvatu : 
¢ Because it is subject of sentence. 


e Uddhishyamanam = Anuudyamanam = Restatement, Apramanam, does not teach 


anything new. Therefore, 
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d) Dukhitva Dehe : 


Sorrow or Samsaritvam. 


e) Avishaktitam Eva : 


Tvam is not information revealed as Pramanam. 











Sorrow belonging to Jiva should not be taken as Prama revealed by Shastra. 





What is reason? 


Tvam Padam is existing in Uddhishyamana position, subject position. 








Therefore Samsaritvam is not intended, Avivakshitam. 








Example : 


Father: 


Small star is big star. 
Small used, not intended to be revealed, it is restatement of misconception of child. 
“Jiva” — is misconception, quoted, not taught. 


Samsaritvam of Jiva quoted for negation not intended as teaching, not Pramanam. 


f) Vidhiyamanatvat Eva Sati : 


If Tvam Pada also becomes Vidhiyamanam, what is problem? 
Samsari Adjective of Jivatma will become Pramanam, then it can’t be negated. 
Tad Pada also Vidhiyamanam. 


Asamsari Adjective of Paramatma can’t be negated. bean 


¢ Both Samsaritvam and Asamsaritvam will stick to Jivatma and Paramatma. 
¢ Then equation becomes contradiction, in valid. 
g) Vidhiyamane Sati, Virodha Prasangaha : 


¢ If Tvam and Tat both are predicate, Vidhiyamana Pramanams, giving facts, knowledge, 
then equation invalid. 


h) Na Vidhiyamane Na Anudyamana Yohoi : 
¢ Fortunately that is not the case here. 


¢ When one is Pramanam and another Apramanam, Na Virodha Prasangaha, there is no 
contradiction. 


i) Samanya Alingitatvat Ayahoho : 
¢ You will have to apply primary meaning for both Tvam + Tat Pada. 


j) Na Viparyaye : 


¢ Not otherwise. 
Verse 75: 
AMHR AATATA a eT | andlingita-samanyau na jihdsita-vadinau 
Bla ATA ACA SAAT tt 94 || vyutthitau tat-tvamau tasmad anyonyabhisamiksanau 


Since the two words "that" and "thou" do not purport to convey what is to be given up, 
they do not retain their primary general meanings. Therefore, transcending [the incompatible 
elements contained in their primary meanings], they show their mutual expectancy. 
[Chapter 3 — Verse 75] 9715 





Technical discussion conclusion : 
¢ When Mahavakya is studied, don’t take primary meaning of Tvam + Tat Padas. 


¢ Take only secondary, implied meaning. 


Primary Meaning Secondary Meaning 


- Vachyartha - Lakshyartha 
- Popular - Inner, deeper meaning has 


- Table, Chair to be taught. 
- According to context get 
correct meaning. 








Lakshyartha — 3 types 


——— 


Jahati / Jahal Lakshyartha Ajati / Ajahal Lakshyartha Bhaga Tyaga Lakshyartha 























1) Jahati Lakshyartha : 

¢ Jahati > Give up Primary meaning totally. 

¢ Take another meaning closely connected to primary. 
Example : 


¢ Inthe Rajya Sabha, Chair objected to the speech. 
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- Inert - Sentient 
- Can’t Hear - Chetana can hear, object. 


¢ She offered coffee, | took 3 cups. 


Example : 


¢ Didn’t consume 3 plastic cups but content coffee. 
Il) Ajahati Lakshyartha : 

¢ Primary meaning totally retained. 

¢ More is added. 


- Primary meaning - Rejecting Totally - Retaining totally 


alone. Example : Example : 
- Chair objected - Took coffee 





Example : 

¢ | took Idly for breakfast today. 

e Idli with Sambar, Chutney understood. 
Example : 

¢ | took coffee. 


¢ Sugar, milk, water understood. 2717 


lll) Bhaga Tyaga Lakshana / Jahati — Ajahati Lakshana : 

e Part rejection - untended part. 

e Part retention - intended part. 
Example : 

¢ | consumed Banana, Mango, Jackfruit, coconut. 

¢ Remove Skin, seed, eat, consumable part of fruit. 
Example : 

¢ lamin India. 


¢ Not all pervading, in one corner — part of India. 








According to context, take 


os 


Primary Meaning Secondary Meaning 


Vachyartha Lakshyartha 


>_> 















































(1) (II) (III) 





























Jahati Ajahati Bhaga, Tyaga 
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Aikyam 


O_o 




















Primary Meaning Paramatma — Composite 5 factors 











Se ee eee 











eyouedeid SSOID 
euduedeld ajiqns 
eyouedeid jesnes 
SSAUSNOIISUO) 
papaljay ose || 
eyouedeid SSOI 
eyouedeld ajyqns 
eyouedeid jesnes 
SSAUSNOIDSUO 
papajay ouse//| 
SSOUSNOIISUOY |CUISIO 


SSOUSNOIISUOY |CUISIUO 






















































































—— — 


Sharira Trayam Prapancha Trayam 


- Take all 5 — Vachyartha Take Bhaga Tyaga Lakshana 
- Primary meaning, - Original Consciousness in Jiva = 


can’t equate, body — Universe, Original Consciousness in Paramatma 
can’t equate, contradiction. 


- Vishva / Teijasa / Pragya different 
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¢ Micro Reflected Consciousness — Macro Reflected Consciousness — difference in 
Reflected Consciousness. 





¢ Reflection alone has micro — macro. 


¢ Original Consciousness is indivisible, whole, Akhanda Chaitanyam without Jiva or 
Parama Adjective, tear off. 





¢ What is left Jivatma = Paramatma = Ekatma. 








Verse 75: 

¢ Tat Tvam have dropped their primary meaning. 
a) Vyuthanam = Sanyasa. 

¢ Tat, Tvam Padam have taken Sanyasa from Vachyartha. 

* Given up primary meaning. 

¢ If retained, 4 components will join, equation does not fit in. 
b) Vyuthathitou Bavataha = Analinga Samanyauv : 

¢ Therefore not associated with their primary meaning. 

e Since they have taken Sanyasa, given up primary meaning. 
c) Analingitam : 

e Not embraced, not associated. 
d) Samanya — Vachyartha : 


¢ In secondary meaning, convert part of Jivatma and Paramatma. 
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Primary meaning : 


Tvam = Jivatma = Sharira Trayam + Chidabasa = Anatma. 
Tat = Purva Pakshi = Prapancha Trayam + Chidabhasa = Anatma. 


Once you include Anatma part, Jivatma / Paramatma can never be identical. 


Verse 75 — Revision: 


In this portion only, Sureshvaracharya starts interpretation of Mahavakyam. 
Primary meaning of words can’t be taken. 

If taken sentence will not make sense. 

Upakrama conveys Mahavakya repeated, not casual sentence, something profound. 
With this awareness, go to Mahavakya and use Lakshyartha. 

Implied meaning used in all languages. 

Drop Jahati, Ajahati, use Baga Tyaga Lakshana. 

Example : Saha Ayam Devadatta. 

Young Devadatta is now old Devadatta. 

Equating inside person, not superficial body. 

Differences ignored. 


See identity between young body and old body. 
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Karanam Paramatma Karyam Jivatma 





- Prapancha Trayam - Sharira Trayam 


¢ Both torn off, see one Ekatma behind both. 


a) Tat Tvam Mavou Vyithithou : 
¢ Go beyond Vachyartha of Tat and Tvam Padartha. 
¢ Putre Eshanai Yashcha 
¢ Vitta Eshanai Yashcha 
¢ Loka Eshanai Yashcha 
b) Vyuthathaya Ata Binaya Charan Charanthi : 
¢ Go beyond Grihasta — primary meaning of Tat + Tvam. 
e Sanyasa, Lakshyartha. 
c) Analingita Samanya : 
¢ Dropping Vachyartha, Grihasta Ashrama and going beyond. 
¢ Not sarvagatam or Alpagyatvam communicated, which is Vachyartha. 


¢ Alongwith inferior attributes of Jivatma, superior attributes of Paramatma are also 
stripped, divested. 


d) Na Jiha Pita Vadinak : 


¢ Don’t convey inferior, superior attributes. 
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¢ Once they drop Vachyartha, their Antagonism, opposition will go away. 
¢ Opposed only when Vachyartha taken. 


e When Vachyartha removed, Jivatma, Paramatma looking at opposite directions like 
being separated, with Vachyartha, now with Lakshyartha, turn around with ready for 
Aikyam. 

e) Anyonya Abhisamikshinau : 


¢ Look at each other with expectancy, not opposed to each other, non-antagonistic 
words. 


¢ Tat Looking at Tvam. 

¢ Asi will join them together. 
¢ Irritants gone. 

¢ Supply verb Bavataha. 

¢ Tatva Matou Bavataha. 

¢ Samananau Bavataha. 


e¢ Vidhithou, Samekshanou Bavatou. 


2723 


Verse 76 — Introduction: 


apasta-samanydrthatvad anuvada-sthatvad 
vidhiyamanena ca saha virodhad duhkhitvader astu 
kamam jihasitarthayor asamsargo yathopanyasta- 
dosa-virahat tat-tvam-arthayoh samsargo *stu 
nilotpala-vad iti cen naivam apy upapadyate. yasmat' 


It may be argued : "Since the primary general meanings of the two words ["tat" and "tvam"] 
are discarded, and since the sense of subjection to suffering, etc. [signified by "tvam"] is of the 
nature of restatement and comes into conflict with what is predicated, let there be no relation 
between the [primary] meanings of these two words, which have to be given up. However, 
there could be relation between the [implied] meanings of "tat" and "tvam", as in the case of 
the "blue lotus", since the defect [of conflict between the meanings of subject and predicate 
terms] mentioned above cannot arise [in this manner of synthesizing the implied meanings of 
the two words]." This too, we reply, is untenable. Hence we say. [Introduction — 
Chapter 3 — Verse 76] 





Purva Pakshi : 
¢ Does not want total Aikyam, comes for partial compromise. 


¢ Says Aikyam should be disposed off. 
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Lets us assume Vachyartha has contradiction and therefore you come to Lakshyartha. 


Both Jivatma and Paramatma have Lakshyartha. 
Let them come together. 
No total identity. 


Let Jivatma be Viseshanam of Paramatma. 





Visishta Advaitin Approach 



































Viseshanam Viseshyam 
- Attribute - Substance 
- Jivatma - Paramatma 
- Colour - Cloth 




















Exist in proximity, never merged in oneness. 
Cloth can’t become colour. 
Both coexisting intimately but treated as one, no real Aikyam oneness. 


Not accept Advaitam totally or reject Dvaitam totally. 








Let Jivatma be Adjective, attribute, dependent on Paramatma. 
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Bakta : 

¢ |am yours, depend on you. 

¢ Naichya Bava — Constantly putting oneself down. 

¢ l|am_useless, helpless, nothing. 

¢ |am something because of your grace, permanently at your feet. 
Chin Mudra : 





¢ Finger will not touch top of thumb, put at root of thumb. 
¢ |am your Viseshanam, you are Viseshyam. 


¢ Colour — cloth still separate. 


Have Samsarga Bheda Not Atyantika Bheda 





- Visishta Advaitin - Ruthless Advaitin 
- Compromise - Absolute oneness 


* Words Jivatma and Paramatma are different, Vastu ekam eva Advityam Brahma. — 5796 


a) Apaya Samanyatatvam Asti : 
¢ We have agreed to drop Vachyartha. 
b) Anuvadastvat : 


¢ Accept word Tvam = Jivatma, as subject of Mahavakyam. 


Subject Predicate 
Uddishyamana Padam Vidhiyamanam 
Anu Udyamanam New teaching 
Revealation of known thing. Fresh teaching 
Available for compromise Has more power 


“Small” star, small to be knocked off. “Big” star 

Weaker Big to be retained. 

Adjective dropped Stronger 

Samsari dropped grammatically. Pramana Padam, taught. 

By Baga Tyaga Lakshartha Asamsari retained, can’t be dropped 
Hence no more contradiction. grammatically. 





¢ Samsaritvam + Asamsaritvam contradiction. 
¢ Now, Adjective taken out, no contradiction, progressed further for compromise. 
c) Vidhiyamana Na Cha Saha: 


¢ With reference to the Tad Padam, Vidhyamana, predicate, Uddhishmana. 5759 


¢ Subject, always weaker. 
d) Asamsari Paramatma Saha Virodhat : 
¢ If Samsari is also kept. 
e) Idanim Avirodhat : 
¢ Therefore, dropping Samsaritvam + Asamsaritvam. 
f) Purvam Virodhat, Vachyartha Virodhat, Lakshyartha Avirodhat Cha and Dukhitvadehe : 
¢ Because of the reasons — Asamsargaha Astu. 
e Let there be rejection of unwanted attributes, dropping of Dukhitvam. 
¢ Sorrow does not belong to Jivatma, if you take Lakshyartha of word Jivatma. 
g) Asamsargaha Astu Kaman : 
¢ As you like, Yatheshtam. 
¢ This indicates compromise, willing to slide down your way, come 1/2 way. 
h) Jihasita Artha Yoho : 
¢ drop only irrelevant part of Tvampada. 
¢ Similarly drop also irrelevant part of Tat Pada. 
i) Jihasita Asamsargaha Astu : 
e Let there be rejection of both Samsaritvam and Asamsaritvam. 
e Irrelevant meanings belonging to Tvam + Tat Padam. 


¢ Drop, shed, till Aikyam comes. 
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Until repulsion goes, attraction comes. 

Sthula, Sukshma, Karana Shariram + Prapancha dropped. 

All | accept. 

Jivatma and Paramatma are without attributes. 

Nirguna Jivatma (Chaitanyam) + Nirguna Paramatma (Satta) alone exist. 
Jivatma = Pure Consciousness = Pure Existence = Paramatma. 

Attracted to each other, coming closer. 


Should not become totally one, like Anjali Mudra, Jivatma comes, joins Paramatma — 
without merging. 


Jivatma — should become attribute of Paramatma. 





Attribute always intimate with substance, inseparably intimate. 


Can’t take colour alone from cloth. 





Adjective can’t be separated from noun. 


Let Jiva be inseparable, Viseshanam of Paramatma substance, noun. 


Example : 


j) Neela Utpala Vatu : 


Like blue lily flower. 
Blueness and Lily in Samanadhi Karanam. 


Intimate, inseparable. 
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Similarly, Jiva intimately present with his Lord all the time. 

Enjoy that Moksha. 

Why are you Adamant and want to become sugar — Taste sugar better. 
If you taste sugar, somebody will eat you. 


You decide to taste sugar, wonderful. 


Advaitin : 


Tasting sugar, where will it end? Culminate? 
Sugar, becomes one with you. 
After tasting, sugar becomes part of you only. 


You are becoming sugar or sugar is becoming you ultimately. 


k) Yathopanasya Dosha Virahat : 


By Lakshyartha, contradictions, Doshas are gone. 


Purva Pakshi — says — previously mentioned contradiction Virahat, being absent. 


|) Tat Tvam Arthayoho : 


Between Tat — Paramatma and Tvam Jivatma, now let us come together as close as | 
want. 


Between these 2 Samsargaha intimate contact Astu, not Aikyam, like blue Lily. 
Jivatma will be Jivatma, adjective. 


Paramatma will be Paramatma, Noun, let us compromise. som 


m) Itichet : 
¢ Upto this is question from Visishta Advaitin. 
e If you ask such a question. 
n) Neivam Api Upapatyate : 
¢ Itis not possible, logical, scripturally. 
o) Evam Api Samsargaha Api : 
¢ Vakya Vritti — by Shankara — 53 Verses. 
e Analyses Tat Tvam Asi. 
Vakya Vritti : 


aan ar fafSsrst ar samsargo va vishishto va 
arearelt ATa SSaa: | vakyartho natra sammatah | 
3IrquSs ania akhandaikarasatvena 


arearelt faest Aa: ul w. Ben || vakyartho vidusham matah || 38] | 


Through sequence of words or their expansions, the sentence meaning here is not arrived at. An infinite 
being, consisting of bliss only - this, according to the wise, is its true meaning. [Verse 38] 








3 types of sentences 


ee 


Samsargyata Bodhaka Visishta Artha Bodhaka Akhanda Artha Bodhaka 
Vakyam Vakyam Vakyam 
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¢ Tat Tvam Asi meaning is Akhanda Artha Bodhaka Vakyam. 

e Aikyam never possible between Jivatma and Paramatma. 
i) Nothing can become Viseshanam attribute of Paramatma. 

¢ In all Upanishads, Brahman = Nirguna, Nirvisesha. 

e Brahman does not accommodate any attribute or adjective. 
Mundak Upanishad : 


FaeseaA MAA Fae: ast AeUTMTITeA | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 


fet ft mart wae qe agar unasafet UT ll gil Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears 
nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that 
Imperishable Being is what the wise perceive as the Source of all Creation. [| —1— 6] 





Brihadaranyaka Upanishad : 


aA e 
a glare, wag aac mf STAT afraatea, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 
STE SAA TACT AGT ITS STEE- ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 


MAMA FACT T TARY TOM ATTT AT STAT - avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 


ANON TATA ATEN , a aaatrfer fora, avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 
a aearta mara |i ¢ Il abahyam; na tad asnati kirh cana, na tad asnati kas cana Il 8 II 
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He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor 
minute, neither short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air 


nor ether, unattached, neither savour nor odour, without eyes or ears, without the vocal organ or mind, 
non-luminous, without the vital force or mouth, not a measure, and without interior or exterior. It does 
not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 











¢ 23 words indicating absolute Brahman does not accommodate anything. 








e If it accommodates, it will become Savikara, it will affect the substance which is 
intimately connected to the attribute. 


¢ |can never join Paramatma as Viseshanam. 


¢ Paramatma does not allow any Viseshanam. 








¢ Jivatma can only join Paramatma not as Viseshanam but as Paramatma itself. 








¢ No Adjective possible. 
e Paramatma also has to be identical to Jivatma. 
¢ Definition of Paramatma is Sat. 


e Sat Can’t be Adjective of anything. 





¢ Hence Jivatma can’t be Viseshanam of Paramatma. 





ii) Reverse : 











¢ Paramatma can’t be adjective of Jiva or any noun. 





e Why Sat can’t be adjective to any substance? 


¢ Suppose there is substance it will be different from adjective. 
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There will be noun — Adjective relationship. 
Assume there is a noun other than Sat. 


For that substance, Sat has to become Adjective. 


If there is substance other than Sat means Asat, not Jadam, it is non-existence. 


Sat can’t be Adjective of Asat. 
Hence Paramatma can’t be Adjective to Jivatma. 
Sat can’t be Adjective to anything. 


Paramatma can’t become Viseshanam to Jivatma because Paramatma is Sat. 


Reason: 


Other than Paramatma nothing else exists. 





2 Reasons — why Tat not 
adjective to Tvam 





























(1) (I!) 














- Jivatma can’t become - Paramatma can’t become 
Paramatma as Viseshanam. Adjective to Jivatma. 

- Scriptures describe - Because other than 
Paramatma as Paramatma nothing else 
Nirviseshanam. exists. 
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Therefore there can’t be Viseshya — Viseshana Bava Sambanda logically, and 
scripturally. 


¢ No Sambanda, hence Identical. 
e Aham Brahma Asmi. 
a) Tad Artha Yoho Nishta : 


No convergence of meaning of Tat and Tvam. 
¢ No culmination, destination. 
b) Atma Bavati : 
¢ There is only one single Nirvisesha Atma, not Jivatma Visishta Paramatma or 
Paramatma Visishta Jivatma. 
¢ Culmination is Nirvisesha Ekatma. 
¢ What is Nature of Atma? 


c) Dvaya Parokshya Varjitaha : 


Ekatma does not allow any duality, Ekam Eva Advitiyam Brahma. 
¢ No Sajatiya, Vijatiya, Svagata Bheda. 





- Manushya—-Manushya | - Manushya—Vriksha - No internal differences 
within one member. 
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Chandogya Upanishad : 


Hygset a Be Wee ares Yaa maghavanmartyam va idam sariramattam mrtyuna 


Ae QATAR AAT STUSTANTaT q tadasyamrtasyasarirasyatmano dhisthanamatto vai 
See: Wawapa a gd Bw Ga_|| sasarirah priyapriyabhyam na vai sasarirasya satah 


THAT Aa STANT ad Yd a priyapriyayorapahatirastyasariram vava santam na 


Tate Yd i C.8R2 ll priyapriye sprsatah II 8.12.1 Il 


Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is immortal 
and formless. One who has a body is subject to both happiness and unhappiness. In fact, there is no end to 
happiness and unhappiness so long as one has a body. But when a person is free from the body, nothing 


good or bad can touch him. [8 — 12 — 1] 





¢ Eka Atma is Ashariram. 
¢ In Ekatma no remoteness. 
¢ Until you read Mahavakya, you can say that Paramatma and look up beyond clouds, 
through Shukla Gathi. 
¢ Then “that” Adjective must be removed, distance removed. 
e “This” Adjective also redundant. 
¢ Only Eka Atma, Nishta Bavati, culmination of Mahavakya understanding. 
e This is conclusion because, 
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d) Atmanam Bina Advitiyam Na Bavati : 

¢ Paramatma can’t become nondual or Nirviseshanam unless you merge Jivatma into 
Paramamta absolutely. 

¢ If you join Paramatma as another adjective, Viseshana, there will not be nonduality. 

¢ There will be duality, Viseshana — Viseshya Bava. 

e If Advaita Siddhi has to take place Jivatmas Viseshana should become one. 

¢ Atmanam Bina Brahma Advitiyam Na Bavati. 

¢ Therefore Jivatma should merge into Paramatma totally and not as Neelam Utpalam. 

e) Nitya Drisha Bina Atma Na Asti : 

¢ Nitya Drk = Paramatma. 

¢ Without Paramatma merging into Jivatma totally, Jiva Atma Nasti, Atma can’t even 
exist. 

¢ Why? 

¢ Without merging into Jivatma, Paramatma can’t be nondual. 




















¢ Without merging into Paramatma Jivatma can’t even exist. 

¢ Therefore, you have to merge them totally for existence of Jivatma and nonduality of 
Paramatma. 

¢ Then alone scripture happy, it will give permission for summer vacation! 








Revision : Chapter 3 — Verse 76 
¢ Sureshvaracharya analyzing Mahavakyam. 


e Answering grammatical question of Purva Pakshi. 
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3 types of sentences 














Samsarga Bodhaka Artha 
Vakyam 


Visishtartha Bodhaka 
Vakyam 


Abhedartha Bodhaka 
Vakyam 





| 





- Several words, each 
revealing object, 
relationship exists 
between words. 

- No Advaitam 

- Plurality or Dvaitam 
revealed. 








- Example : One Krishna 
with many qualities. 

- Visishta Advaitam 
revealed. 














Samsarga Bodhaka Artha Vakyam : 


¢ Rama cuts fruits with a knife. 





Used in Mahavakyam 
Advaitam 

Example : Soyam 
Devadatta. 
Nirvisesha Advaitam 
revealed. 








| Rama | cuts | Fruits | with | A Knife 





- Subject of - Verb - Object of - Preposition - Instrument 
verb Verb indicates of verse. 
relationship 
- From, for, at 
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¢ Prepositions are conveyed through case endings. 
¢ Tritiya Vibakti — Indicates instrument 
- For Knife! 
¢ Dvitiya Vibakti — Used for fruit 
- Object 

¢ Samsarga Vakyams reveal plurality which have mutual relationships. 
Visishta Artha Bodhaka Vakyam : 

e Many words in sentence revealing one subject with several qualifications. 
Example : 
Gita Dhyana Sloka : 


Prapanna-pariataya totravetraikapanaye 
jnana-mudraya krshnaya gitamrta-duhe namah — 3. 


Salutations to Krsna : Who is a “tree of fulfilment” (i.e., Parijata or Kalpataru — the bestower of all desires 
to all those who totally surrender to Him, who has milked the Gita-nectar, the holder of Jnana-mudra, the 
wielder of the cane in one hand with which He drives home the herd of cattle under His protection. 
[Dhyana Sloka 3] 





¢ Many words reveal one Krishna, one entity with several qualifications. 
¢ Example : Soyam Devadatta. 
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¢ That Old Devadatta is this New Devadatta in front now. 


Old Devadatta New Devadatta 





¢ Revealing one Devadatta, common entity between previous and present. 

¢ Drop old and current features and understand common entity, Atma, Pure awareness 
principle. 

¢ Ifyou retain past physical features and present physical features and focus on them 
only, can’t equate. 

¢ Common Devadatta is stripped of past features and present features. 





¢ Devadatta understood is without past and present attributes. 


¢ Current Devadatta and past Devadatta have attributes but understood Devadatta is 
Nirvisesha Devadatta or Abhedartha Bodhaka Vakya Devadatta. 


Debate : 


¢ Mahavakya comes under which category? 











|) Samsargatvam negates 1° possibility. 


e Where Samsarga is there, there should be different case endings, prepositions are 
important. 


¢ In Tat Tvam Asi, there are no different case ending. 


¢ Tat and Tvam — both Prathama Vibakti. 2740 


No preposition in Tat Tvam Asi. 
Does not say : 
o You are from Paramatma. 
o You are with Paramatma. 


o You are for Paramatma. 








Prepositions reveal 2 entities having a relationship. 








Mahavakya — Na Samanadhi Karanyam Prayogat being a non-prepositional statement. 
Therefore Jivatma and Paramatma are not revealed as 2 entities having a relationship. 
It only says Jivatma is Paramatma. 


Preposition Abavat, it is not Samsarga Bodhaka Vakyam. 


2"4 Possibility : 


Visishta Artha Bodhaka Vakyam. 

Like Neelam Utpalam. 

This is question of Purva Pakshi in Verse 76 — Introduction. 
Blue Lily / Lotus. 

2 words reveal one substance. 

Blue is Attribute, Adjective of substance Lotus. 


Blue does not become Lotus, only attribute of Lotus. 
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Tat Tvam Asi : 

o Jivatma not attribute of Paramatma. 

o Paramatma not attribute of Jivatma. 
Jiva is not Viseshanam of Paramatma and Paramatma not Viseshanam of Jivatma. 
All Jivas in the universe are Viseshanam of one Paramatma, Advaitam only. 


Paramatma can’t be Viseshanam of Jivatma. 


Problems: 


If Paramatma is Adjective, then it will mean Paramatma is dependent on Jivatma. 


lam miserable, can’t take care of one house. 


Example : Wife 


What did | get by marrying you! 


Therefore Parama not Visesham, attribute of Jivatma. 


ii) Can Jivatma be Viseshanam attribute of Paramatma? 


Then Samsara will become indirect attribute of Paramatma. 
Samsaritvam of Jivatma will belong to Paramatma. 
Paramatma will become Mahasamsari, have worries of all Jivas. 


Samsara will eternally continue. 





Anirmoksha Prasanga. 





Bhagavan is declared in Upanishads as free from all attributes, Nirguna. 
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¢ This is an important Argument. 
e Upanishads declare Paramatma is free of all attributes. 
Mundak Upanishad : 


¢ T T_ ITF Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
UAes Vaya MARA. Ade STA I | 
et fr aad aye qo agar ufgsafeat UT | gil Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears 
nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that 
Imperishable Being is what the wise perceive as the Source of all Creation. [| —1-— 6] 





Brihadaranyaka Upanishad : 
@ etara, ada aaRAe arti STSTTT afraaiea, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 


ASAT TIT AT RTA TATA SATA - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 


A RTMAT HAL AAT TARY OMA TATA Saatear - (|| avayv anakasam, asahgam, arasam, agandham, acaksuskam, asrotram, 
ATO AAA AAA TATE, a aaatrfa frac, avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


a eresarfer wea | <I abahyam; na tad asnati kim cana, na tad asnati kas cana Il 8 II 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor 
minute, neither short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air 
nor ether, unattached, neither savour nor odour, without eyes or ears, without the vocal organ or mind, 
non-luminous, without the vital force or mouth, not a measure, and without interior or exterior. It does 
not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 
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No length, width, colour, form... no attributes. 

Paramatma = Nirviseshanam. 

How can Jivatma be taken as Viseshanam. 

Hence, you can’t take Mahavakya as Visishta Artha Bodhaka Vakyam. 
If so, | will never get Moksha. 

| will drag Paramatma into Samsara. 

Before Paramatma — free. 

Now he also is dragged into Samsara. 


Mahavakya is neither Samsarga Bodhaka Vakyam or Visishtaartha Bodhaka Vakyam. 


3'¢ Possibility : 


Example : 


Soyam Devadatta. 

Understand single Devadatta. 

From your mind, you remove past features and present features. 
Vyakti Matra Bodhaka Vakya taken. 


Take Mahavakyam, drop inferior attributes of Jivatma and superior attributes of 
Paramatma which belong to Maya. Therefore Mithya. 





Don’t say, they are not there. 


They belong to Vyavaharika Satyam, Mithya, Maya. 





¢ What is left behind? 
¢ Paramatma minus superior attributes = Pure Sat. 
¢ Jivatma minus inferior attributes = Pure Chit = Avasta Traya Sakshi. 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 


Taddhaika ahurasadevedamagra asidekamevadvitiyam 


tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 





e Ever existent Sat, Chit remains in 3 periods of time. 





¢ Nirvisesha — | — Brahman — Pure — Sat — Chit. 














Appear — as attributed | in 
empherical plane 
































Jiva Jagat Ishvara 
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e Vedanta reveals this nature of mine. 


¢ Braheiva Idam Jagat, Sakalam chin Matra, Visishtatvam Sakalam Avidyaya... Aseshya 
Kalpitam. 


e 3 Savisesha entities are because of Maya appearing in me. 


e¢ Neither Saguna Jiva, Jagat, Ishvara exists but Nirvisesha Brahman alone exists. 
Kaivalya Upanishad : 


Tad Tae ard a ad ofa mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
aR ad ot aa ageeaAePaSAL A 29. || mayi sarvam layarh yati tadbrahmadvayamasmyaham || 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





e This meaning alone can be taken says Sureshvaracharya. 
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Verse 77 — Introduction: 


aare — "Rattre renee, PH ar saree?” Sic | 
Sega | TeRncHeareanetat: AIT, 

Ss AAA "AE FRA", "AVA" | 

SAF TSB CHAISE FAM Set 

Baal AAI STICAATCrA- 

Wage GH Ta | adiseAa: Atad-STEaTA 
sericea 24 sia seaerdsaetad | 

qe FH Faq, fH at saeaMta 

aad" | da seared | 


atraha. kim iha jihasitam kim vopaditsitam iti. 
ucyate. pratyagatmarthabhidhayinas tvam-padad 
ubhayam pratiyate *ham duhkhi pratyagatma ca. 
tatra ca pratyagatmano *ham duhkhity 
anenabhisambandha atma-yathatmyanavabodha- 
hetuka eva. ato *ham-artho ’narthopasrstatvad 
ajnanotthatvac ca heya iti pratyaksato ’vasiyate. 
tad-arthe kim heyam kim vopadeyam iti 
navadhriyate, tata idam abhidhiyate 


Here one may ask : "What aspect [of the meaning of "thou"] has to be rejected and what 
aspect of it has to be accepted?" We reply as follows. From the word "thou" which signifies the 
inward Self, a twofold sense is known - the sense of "| am the sufferer" as well as the sense of 
"lam the inward Self". The relation of the inward Self with the notion of "| am a sufferer" is 
caused by ignorance of the real nature of the Self alone. Hence, it is quite obvious that the "I" 
has to be rejected because it is connected with evil and also because it is a product of ajnana. 
Again, one may ask: "It is not known as to what aspect [of the meaning of "that"] has to be 
rejected and what aspect of it has to be accepted." So the following is said. [Introduction — 


Chapter 3 — Verse 77] 





¢ How Mahavakyam should be operated as Abedartha Bodhaka Vakyam? 
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Like Soyam Devadatta. 

Devadatta first introduced in front of me. 

In my memory, | have old Devadatta, 15 years ago, totally different features. 
Now another set of features. 

What Phenomenon happens in the mind? 


Understand both of them as one. 








Temporarily forget present and past features, called Baga Tyaga Lakshana. 








Similarly strip off features from Tvam and Tat Pada which are irrelevant in Mahavakya 
context. 


Do Tvam, Tat Pada Bhaga Tyaga. 


a) Atra Aha: 


In the context of Mahavakyam as Abhedartha Bodhaka Vakyam following points are to 
be noted : 


b) Kim tha Jihastam? 


First ask, which features of mine should be dropped or disidentified to get Aikyam with 
Paramatma. 


Must boldly claim | am Paramatma without reservation, hesitation, fear. 
Hantum Ishtam, Ha Dhatu. 
Which features to be handed over to Anatma, Vishvaroopa Ishvara. 


Shouldn’t remove everything. 2748 


c) Kim Va Upadisitam : 
¢ What should be retained. 
¢ Shouldn’t throw baby with bathwater. 
¢ Upa + Dha — Dhatu. 
d) Uchyate : 
e If asked, do Bhaga Tyaga Lakshana Rejection partially. 
e Please carefully listen. 
e) Pratyag Atmartha Abhidhayinayaha Tvam Padarthu : 
¢ In Tvam of Tat Tvam Asi. 
f) Ubayam Pratiyate : 
e 2 components are to be grasped together. 
¢ |= Atma + Ahamkara. 
e Mixture alone is listening in class, writing notes. 


e Atma alone can’t write, Ashariram no mind, hands, eyes.. None of the instruments 
belong to Atma. 


Ahamkara alone Atma alone 


- No existence, consciousness. - No body, mind, instruments of 


- MithyaJadam knowledge, action. 
- Borrows Sat + Chit from Atma. - Inner reality, transcendental, inner 
- Aham Dukhi, father prominent. truth. 
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¢ Weare all Mishrams, 
¢ Now |= Atma Ahamkara Mixture, Ubayam Pradiyate. 


¢ Both grasped initially from Tvam. 





¢ Tvam primarily reveals Pratyagatma. 











e Both are understood. 
e What should student do? 
g) Tatra Cha, Pratyag Atma Aham Dukhi iti Sambandaha : 





























Understand : 
Atma <—— Relationship ———> Ahamkara 
- Real - Unreal 
- Mithya | 











¢ Satya Atma can’t have real relationship with Mithya |, why? 








¢ Anything unreal can’t have relationship with real entity. 








¢ Dream son can’t have father relationship with waker father. 





¢ Ahamkara can’t have any Sambanda with Real I. 
¢ What is the ultimate knowledge? 


¢ [don’t have any Sambandha with Mithya Ahamkara. 
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¢ |should be aware of the fact that | am using Mithya Ahamkara but it is not part of 
me like spectacles, dentures, which are put off in sleep. 








e Use Mithya spectacles to say | have Mithya spectacle. 


¢ Body, mind, is instrument, Upadhi like spectacle used for transactions. 





¢ By Mahavakya, understand Mithyatvam of Ahamkara and disclaim Ahamkara, like 
spectacles. 








e Ahamkara is not integral part of Atma. 
h) Tatra Cha Pratyag Atmana : 

¢ |whoam the inner self. 
i) Aham Dukhi Anena : 

¢ Refers to Mithya Ahamkara, which says “| am sorrowful”. 

¢ Ahamkaras name is Aham Dukhi. 

¢ Alongwith Mithya Ahamkara which is generally miserable. 
j) Abhi Sambandaha : 

* Comes identification, Abhimanaha, Adhyasa because of. 
|) Anavabodhaka Hetuka Eva : 

¢ Ignorance, Moola Avidya only. 

e Anavabodha = Ignorance. 


e Hetuka = Cause. 


2751 








m) Atma Yathamyam : 
¢ Ignorance of real | which is the only reality. 


¢ Ahamkara is Mithya, Vyavaharika Satyam, lower order of reality. 











¢ Every lower order appears as higher order at time of ignorance. 


- Appears Real at time | - Appears real at time - Timeless reality . 
of dream. of waking. 


e Atma Yathamayam = Higher self. 








¢ Therefore, after Mahavakya Sravanam “Tat Tvam Asi”. 
¢ What should | do? 


- Listen as mixture Atma + Ahamkara. | - Peel off Anamkara Skin. 


Buy Banana: - Eat fruit Atma, identify with Atma 
- Skin + Fruit as real |. 





¢ This is called Baga Tyaga Lakshana. 
n) Ataha : 


¢ Therefore, since Ahamkara is Mithya skin, will always create problem. 








¢ No comfortable Ahamkara, even for Swami, God — why? il 
2152 








¢ Sanchita and Prarabda always ready to attack. 











¢ Comfortable Ahamkara = Hot Ice cream = Oxymoron = Does not exist. 
¢ Comfortable Ahamkara is one which says | am not Ahamkara but Atma. 
¢ Disclaim Ahamkara, claim Atma. 
Example : 
¢ Crow chased by other crows, drops food in the mouth and is free, attains Moksha. 


p Food | Crows chasing 


- Ahamkara - Karmas Sanchita, Prarabda. 


- Rahu, Ketu, Dasha 
- Planets attacking. 





¢ |am holding on to Ahamkara food, “ego”, drop it. 
e Bhagavan has big ego as creator, he is free by Atma Jnanam alone. 


e¢ Says: lam not creator and is free. 





¢ We must say: 1 am not the Ahamkara, body, mind complex, but | am Sat Chit Ananda 
Atma and claim instant Moksha, here and now. 











¢ Cosmic ego will have complaints. 
¢ Therefore only way out is drop Ahamkara from meaning of I, use word I. 


¢ Mentally exclude Mithya Ahamkara which is taken because of ignorance. 
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o) Aham Arthaha : 
¢ Ahamkara 
p) Anartha Upasrishtatvat : 
¢ Drop it because it is constantly chased by planets, Prarabda Karma. 
¢ Anartha = Problems 
¢ Upasrishta = Afflicted, contaminated, polluted. 
¢ Including Bhagavans Ahamkara. 
q) Agnya Utpatvatcha : 
e Ahamkara born of ignorance, Mithya, Pithless, Nama — Rupa. 
Katho Upanishad : 


q4 7 q aq] coy az aTATSteT faaay | Manasai-vedam aptavyam, neha nanasti kincana, 
\ «) iv) i 
- a > a4 oy Teatd - Twat Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 
Ml. igs NT 4 Se AAT FIAT Il 97 l 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il -—1-—11] 





Kaivalya Upanishad : 


7 ARR 4 A alate a afet Asie a ara a1 |) na bhimirapo na ca vahnirasti na cénilo me'stina cimbarath ca | 
ud falécat quad Tera freaearedhay il 23 || eva viditva paramatmartipam guhasayarh niskalamadvitiyam || 23 || 





CATA at Aaaigell Tala Be TATCHSHT  Ww ue |] samastasiksish sadasadvihinarh prayati Suddham paramatmaripam | 1 24 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 


Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





e Ahamkara has apparent existence, no real existence of its own. 
¢ More you enquire, more it will disappear. 
r) Uttatvatnatcha Hi Heyaha : 


¢ To be disclaimed, rejected. 





Ahamkara should never be 
claimed as 














Me Mine 











¢ This is Vedantic Sharanagathi. 


¢ Offering Ahamkara to Vishwaroopa Ishvara. 





¢ According to cosmic Drama, whatever Ahamkara has to go through, let it go through. 





¢ | wantto abide as Brahman. 











e Atma Nivedana Rupa, Sarva Dharman Parityajya, Dharma is Ahamkara. 
¢ Drama belongs to Ahamkara. 


e Atma: Anyatra Dharma, Adharma 
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s) Heya iti Pratyakshyataya Asiyate : 

¢ By Baga Tyaga Lakshana Tvam Pada has to be clearly ascertained. 
t) Tadarthe : 

¢ Cosmic Ahamkara part of Paramatma also has to be dropped. 

e What are features of cosmic Ahamkara, Tad Pada Arthe. 
u) Kim Heyam : 


¢ What are Mithya features to be given up. 





























Ishvara 
Para Prakriti Apara Prakrti 
Satyam Mithya — Give up 




















v) Kim Va Upadeyam : 

¢ Which part to be retained? 
w) Iti Na Avaahiyate : 

e Itis not yet ascertained. 
x) Tatacha Idam Abhidhiyate : 


¢ That | want to take up in following sloka — Verse 77. 
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Revision — Introduction Verse 77 : 


¢ Baga Tyaga Lakshana, Jahal Ajahal Lakshana to be employed while studying Mahavakya 
Tvam Pada, Jivatma. 


Vachyartha Lakshyartha 


- Atma +Ahamkara revealed by - Retain Atma alone by Baga Tyaga 


Jivatma and Paramatma. Lakshana for Jivatma and Paramatma. 
- Aikyam will not work. - Aikyam works. 





e Aham Srishti Sthi, Laya Karta = Ahamkara Macro of Ishvara. 


e Ahamkara = Anatma + Chidhabhasa — Reflected Consciousness. 





























Anatma 
Sharira Trayam Prapancha Trayam 
Jivatma Paramatma 




















e Ataha Aham Arthaha = Ahamkara included in |. 


e |is composite entity, consisting of Paramartika Chaitanyam and Vyavaharika Ahamkara. 
¢ Ahamkara can’t be counted a separate entity, therefore Mithya. 
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e Aham Arthaha, Ahamkara Heyaha, dropped as Mithya. 


























¢ Why? 
Reasons why Ahamkara should be 
dropped 
Anartha Upasprishtatvat Agyana Utchatvat 
- Problems of Prarabda, Sanchita - Ahamkara is born out of 
chasing Ahamkara always. ignorance, product of Moola 
- Ahamkara under grip of Karma. Avidya, Maya, Mithya. 

















¢ Therefore, Problematic Ahamkara should be discarded at time of Mahavakya Vichara. 
Corollary : 

¢ Drop Ahamkara, falsify Ahamkara, looks ordinary innocent job. 

¢ Has lot of repercussions, be intensely aware. 


Example : Excel sheet of City temperature in centigrade 


Temperature in Centigrade 


- London 


- Newyork 
- Singapore 
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¢ Changing -5 to -20 centigrade is change in one row but if change in centigrade to 
Fahrenheit is change in all rows. 

¢ By Baga Tyaga Lakshana, falsification and discarding Ahamkara not ordinary change. 

¢ Everything in life including definition of Samsara and Moksha based on definition of 
I. 


























Samsari 











Definition of Moksha: 


Based on | as Ahamkara - Based onl as Atma. 

Jeevan Mukti / Videha Mukti Nitya Mukti 

Based on Karma connected with At time of Mahavakya Vichara. 
Ahamkara. Disclaim Ahamkara, discard Jeevan 


Based on mental state, event based, Mukti, Videha Mukti. 

death. Discover Svarupa Mukti, my nature. 
Sadhyam | am nature of Moksha. 

Goal Sadhana Chatushtayam. At time of Baga Tyaga Lakshana. 
Require Mystic Samadhi experience. 





¢ Student must change format of Moksha. 2759 


¢ Should drop during Mananam, claim new Moksha definition through Mahavakya. 

¢ Mahavakya is not for Jeevan Mukti or Videha Mukti, if you keep this format, will say 25 
years of study, waiting for Sadhana Chatushtayam. 

¢ Slogan of Mahavakya. 

¢ “Disclaim Ahamkara, Jeevan Mukti, Videha Mukti, discover Nitya Mukti as Svarupa”. 


aa femonaanta naiva kifcitkaromiti 
Gert Aaa axatae_ | 

QRS gqSqR Sa a1 
BRAS Pes SSI SaL_—id Se aSnan gacchan svapan Ssvasan | |5-8| | 


yuktd6 manyéta tattvavit | 


pasyan Ssrnvan sprsani jighran 


| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing, touching, smelling, 
eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 





¢ In all activities, | am Nitya Mukta, Asanga Atma. 
¢ This is important corollary of Baga Tyaga Darshanam. 
Sad Darshanam : 


rupinyarupinyubhayatmika cha 
muktistrirupeti vido vadanti | 


idam trayam ya vivinaktyahandhi- 
stasyah pranashah paramarthamuktih || 42 | | 
2760 


= ¥R Il 





Great saints and jnaanis say that Mukti is of three types, namely, (i) with form, (ii) without form, and (iii) 


with and without form. These three (notions) exist as long as the ego exists. The disintegration of the ego, 
on which these different notions come as ripples, is the Supreme Liberation. [ Verse 42] 





¢ Rupini —Jeevan Mukti. 
¢ Arupini— Videha Mukti. 
¢ No mixture also... 
¢ Idam Traya... Tasya Prakasha. 
¢ What is real Mukti? 
Nitya Mukti 
e Ahamkara is responsible for creating division between Atma and Anatma. 


¢ Falsification of Ahamkara is real Mukti, Paramartha Mukti, Siddha Mukti, Nitya 
Mukti w.r.t. which there can’t be a failure, our nature. 


¢ With Sadhya Mukti — Jeevan Mukti and Videha Mukti there can be failure. 
¢ Siddha Mukti, no failure. 
¢ Whether | like or not, Mukti is my Nature. 














¢ Even if | decide to for ego liberation, | am Mukta, my Svarupam. 
¢ Mahavakya Vichara is for Nitya Mukti, Svarupa Mukti. 
¢ Heyaha Eva. 
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Verse 77: 


gRed Fadel Td TEAS | paroksyam yat tad-arthe sydt tadd heyam aham- artha-vat 
TAPATEAISAG: TRATTICAAISTA F I 9 It 


praticevahamo ’bhedah paroksyenatmano ‘pi me 


Mediacy, which is a part of the meaning of "that", has to be rejected just as the "I" [which 
is a part of the meaning of "thou"] has be to rejected. Just as the "I" is identified with 
the inward Self [due to ignorance], even so my supreme Self is identified with mediacy. 


[Chapter 3 — Verse 77] 





Tad Padam : 
a) Aham Aham Prateecha Bhedaha Vartate : 
e Ahamkara is mixed with Prateecha, Pratyag Atma, without distinction. 
¢ Tadatmaya Adhyasa. 
¢ Therefore problems of localisation, limitation is mixed up. 
b) Similarly Parokshyena Atmana Bhedaha: 
e Remoteness in terms of time, space, Parokshya is mixed with Paramatma. 


e Paramatmas nature is Moksha, identical with Moksha of Jivatma. 
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Mixed with unwanted remoteness. 
In Vaikunta, have to go through 
Shukla Gathi, Reach Vaikunta and Sit 
on Vishnu's lap. 


- Mixed with unwanted Ahamkara. 
- Localisation and Limitation come in. 


Moksha is remote. 


Must die to attain Moksha. 


Paroksha Abheda. 


Paramatma is all pervading, | should 
reach is misconception. 








Mahavakyas Job 











Remove misconception 








————— eT 





Tvam Pada 








Tad Pada 











Remove unwanted Ahamkara 














c) Tatu Artha Parokshyam : 


e Remoteness associated with Paramatma — spacewise and timewise limitation gives 


Removed unwanted remoteness 








Moksha limitation that it also is far away. 
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¢ Jeevan Mukti impossible. 


¢ Forget remoteness of Paramatma and Ahamkara of Jivatma while listening to 
Mahavakya. 


¢ What is left behind? 
e Ever free Atma which is there, Nitya Mukta Atma. 








¢ Discard remoteness and Ahamkara by Baga Tyaga Lakshana, only Ekatma left behind. 








¢ lam liberated here + now, not in meditation but during Sravana Kale Eva. 
¢ |am Mukta, free now. 
d) Tatu Heyam Aham Artha Tvam Padartha Atmana Me: 
¢ Remove remoteness of Paramatma. 
¢ That Paramatma is really myself. 


¢ Claim lam Paramatma and be free. 
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